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In studying tlio yBhngavad Gita it must not bo treated as if 
isolated from tbo fest of the ^laliahliamta ivs it at present exists. 
It was inserted by Vyasa in the right place with apodal refer- 
ence to some of the Incidents in that book. One must first 
realise the real position* of Agnna and Krishna in order to 
epprcciato the teaching of the latter. Among other nppclla- 
tions Arjuna has one itry strange name — he is called at differ- 
«at times by ten or cloven names, most- of whicli arc explained 
bv himself in Yira'taparva- One name is omitted from tho list, 
i. Nara. Tliis word simply means “man.” But why- a 
particular man should bo called by this os a proper name may 
at first sight appear strange. Kcvcrlhcless herein Hei a clue 
■which cuablea us to understand not only the .position 
of tho Bhagavad Gita in the text and its connection with Arjuna 
and Krishna, but the entire current tumnug through the irhole 
of the Mahabharata, implying Vya^a'e real vie'ws of the origin, 
trials and destiny of map. Vyasa looked upon Arjuna as man, 
or rather the real monad in man ; and upon Krishna as the 
Logos, or tho spirit that comes to save man. To some it ap- 
pears strange that this highly philosophical teaching should 
have been insetted in a place apparently utterly unfitted for it. 
Tho discourse is alleged to have taken • place between Arjuna 
and Krishna just bcfoio the battle began to rage. Buf when 
once you begin to appreciate the Mahabharata, you will see 
this was the fittest place for the Bhagavad Gita. 

Historically the great battle was n struggle between two 
families. Philosophically it is the great battle, in which the 
bnman yiirit has to fight againsi the lower passions in the 
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jiliy'k-al body. JlatiT of onr readers have’ prolKibly bonr>l aJout 
ili<? ‘o-^al'od D'veller on jIjo Tliroshol I, So vividly lioecribcd in 
Lyttn'i'^ rnT\e] ‘‘Zinoni.” According to this author's do'crip^ 
tion. th-' Dweller on the Tl3re<hold «tv»ins to bo some elemental, 
or Ollier mon^fep mysterious form, aftficaring lefoTP the 
neophyte just a« lie is about to enter the mvttcrioiis hnil, and 
attempting to 'hake hi* resolntien with-Jnenaces of unknown 
dangers if ho ?' not fnllv prepared. 

There ii no such moo'tef in reality. The description, must 
be Mkrw in a flgnratire tens". But neaerthelei# there is a 
Dweller on the ThrCfhoM, nliO'C influence on the mental piano 
, is far more trying tlwn any physical term? cia be. Dip jml 
Dweller on the Threshold is formed of the despair nnd despon- 
dency of the neopliyte, who is ealJcrl upon to gise up all hl< oM 
nffeetions for Idndrol, prents and children, as well ns his a«pi» . 
rations for objects of wordly ambllfon, which bn'c perliaps 
been his associates for many incirnation*. W'hetx callel upon 
to give vip (lieec filings, the neophyte feels a kind of Manic, 
before he realises his higher possibilities. After ha\ing given 
up all Lis ns«oeiat{ous, his lifl* itself seems to aanish into (hin 
air. Tie «ceni« to hasc lost all hop, and to have no object to 
live and work for. II» secs no ‘igns of his own future progress. 
All before him seems cbirkness ; and a sort of pressure comes 
upon the soul, under which it begins to droop, and m mosj 
cases be begins to f.iH l«ek and gji-es up further progress. 
But in the ca-o of a ronn who really struggles, ho will battle 
against iha^ de'pair, aifil be able to proceo-.l'on the Path. I 
uiiy here refer yon to a few pissages in JliU's .autobiography. 
Of course the anihor knew nothing of occultism ; but there 
was ODO stage in his mental life, which seems Joliaiecomc on 
, j at n particular point of his career and to Iwve closely rcsembleil 
what I have been describing. JDU was a great analytical plillo- 
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sopber. lie maflo an exliaustirc analjsi? of all nieiual process- 
es, — miud, emotions, and will. 

“I now s.iw or tlionglii I saw, wliat I ha<l ahvays before 
Tccoivcd "with increJuHty, — that the habit of analysis has a 
tendency to wear away the feelings, as indeed it has when no 
oUier mental habit is coUivateJ. * * • I'lms neither selfish 

nor unselfish pleasures srero pleasures to me.” 

At kst ho c.anie tohavo.an.i1ys«l tho a hole man into nothing. 
At this point a kind of melancholy camo over him, which liad 
something of terror in it. In this state of mind ho continued 
for some years, until be read a copy of Wordsworth's poems 
full of syjnfnthy for natural objects and bunvm life. “From 
them,” ho says, “ I seemed to learn what tvotild he tho poren- 
uial sources of happinon, when all the greater evils of life 
should have been removed.” This feebly indicates what tho 
chela must experience when ho has dclmnined to renounce all 
old a'sociaies, and is called to live for a bright future on a Ijigher 
plane. Tins transition shigo was more or k'.«s tho position of 
Arjuna beforo tho tUscour«e in question. He was about to 
engage in a war of exlermination against foes led by 5ou\o of 
his nearest relations, and ho not unnaturally sliranU from tho 
thought of killing kindred and friends. Wo ate each of us 
called upon to kill out all our passions and desires, not tlmt they 
arc all ncccs'.arily' evil in thoinsehes, hut that their influence 
must be annihilated before we can establish oursehes on tho ' 
higher planes. Tlie jiosilioti of Arjuna is intended to typify f 
that of a chela, who is called upon to face the Dweller on tho * 
Threshold. As tlio guru prepares his chela for the trials of 
initiation by philosophical teaching, so at this critical point 
Krishn.a proceeds to inslrnet Arjuna. , ‘ 

The Bhagavad Gita bo looked upon ns a discourse ad- 
dr«s«ed by a guru to a chela who has fully determined upou tho 



ir 


iSTtoDvcaoir. 


renunciation of all worldly desires and aspirations, bat yet feels 
a certain desponclenc)-, caused the apjvjrcnt blankness of his 
existence. The book contains eighteen chapters, all intimately 
connected. Each chapter describes a farticiilar phase or aspect 
of human life. The student sliould bear this in mind in reading 
the book, and endeavour (o ivotk out the correspondences, lla 
wiil find what appear to bo unnecessary repetitions. Theso 
were a necessity of the method adopted by Vya«a, his intention 
being to represent nature in different ways, as seen from the 
standpoints of the varions phUosoplucal schools Mhich floarisb- 
ed in India, 

As regards the moral teacldng of the Bhagavad Giti, it is 
often assorted by those who do not appreciate the beacSts of 
occult study, that, if everybody pursued this course, the world 
would come to a st.nnd-<tiU ; and, Uierefuro, that this teaching 
can only bo useful to ih” few, and not to ordinary people. Uls 
is not so. It U of courfo true th.it the imjority of men aro not 
in the position to give np their dntics as flthen^ aad members 
of families. Bat Krishna distiacily slates that theso duties, if 
not reconcil.ible with ascetic life in a forest, can cert.aialy bo 
reconciled with that kind of inentil abnegation which is far 
moro powerful in the proinetjon of effects on the higher pl.anes 
than any pliysic-al separation from the world. For though the 
ascetic's body may be in the Jungle, his thoughts may be in the 
world. Krulina therefore teaches tint the real import.anco lies 
not in pliv'-ical but in mental i&ohation. Every man who has 
duties to discharge must devote his mind lo them. But, rays . 
the teadicr, it is one thing to |X!rfonn an nctlon as a matter of 
duty, am] .another thing to jicrform ibo .samo from inclination, 
interest, or dc-ire. It U thus pl.iin that U is in the power of .a 
roan to make dcGnile progres* in the ilcvcloi>mcnt of his higher 
faculties, wliiht there is nothing noticeable in hia mode cf life 
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to distiuguisli him from Iiis fellotys. No religion teaches that 
men slioulii be the' slaves of interest and desire ^e^v inculcate 
the necessity of seclusion and asceticUm, Tiie great objection 
that has been brought against Hinduism and Buddhism is that 
by recommending soch a rood© of life to, students of occultism 
tiicy tend to render void tbo lives of moo engaged in ordinary 
avocations. This objection however rests upon a misapprehen- 
Bion. For ihesQ religions tench that it is not tlie nature of tlio 
act, but the mcutal attitude of its performer, that is of injport- 
anco. This is the moral teaching that runs through the whole of 
the Bhaga>ad Gita,»Tho reader should note carefully tho varioas 
argnments by which Krishna establishes his proposition. Ho 
will find an account of the origin and destiny of the human 
monad, and of the manner in which it attains sahation throiigh 
the aid and enlightenment derived from its Logos. Some ha^o 
tahen Krishna’s exhortation to Arjun.a to worship )nm alono 
as snpporting the doctrine of a personal god. But this is an 
erroneous conclusion. For, though speaking of himself as , 
Farabrahm, Krishna Is still the lAjgos. He describes himself 
Bs'*Atma, bat oo doubt is one with Parabrshm, ns there is no 
essential difference between Aima and P-atabralinj. Certainly 
the Logos can speak of itself as Parabrahm. So all sons of 
God, including Christ, have spoken of thoinselves as ono with 
the Father. His saying that ho exists in almost every entity 
in the Cosmos, -espresscs strictly an attribute of Parabrahm. But 
a Logos, being manifestation of Parabrahm, can use theso words 
and assume these attribute. Thi^ Krishna only calls upon 
Arjuna to worship his own highest spirit, tbrougli which alone ho 
can Jiopc to atiaia salvation. Krishna is teaching Arjuna what the 
Logos ip the course of initiation will teach the human monad, 
pointing out that throogh himself alone is salvation to He ob- 
tained, Tlria implies no idea of a pCTSonal god. 
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Agfm not;™ U.» Tio.-of Ktiii.».r..p«tI»glWS,.nUv« 
T^liUosupV- So’nc rlransc iAea^ are oflo it iitioiit tins sy=iem. 
it U sarposci tlut Ike Salras ire po-sMi reprea-nt tke ongiaal 
apkoiism. of Kapila. Eot tkU lias l.oen Jonic.l ky imny groat 
tochcrj, inclu.lii.g-SinliarioIi!oa,nki> say tint tkoy Jo not 
roprcscol his roll viea.s, kiit tkose of some olkor Kapib. or Iko 
mlieroftlio look. Iko rOal Sanlhi a pkilbiOpliy is ileniical 
aritk lire rvlhagoroaa tvslcm of umiicrals, anil iko philosophy 
enikoJiod in tl.o Chaldean system of nnmhers. The philoso- 
pher’s okjeel nasto represent all themyslerionsponers otnatnro 
by a fair simple formnl.e, rthitk ho eapressej in nnineral.. Tlio 
original kook is not to bo found, thongli it is po-iUe that it 
slUl onlsls. The' system nan- pnt for, rant tinier this lunie eon- 
tains liitlo hoyond an aceonnt of the eroloiioii of the olciiieiits 
and n fen oomUnations of the same nbieh enter into til. for- 
, nation of the various lotnaias. Kri.-lina rrooneiies the SaiiUiya 
philo..phv, naj Yog, and evon llatla Yog, l.v lirst pcinling out 
, that the philosophy, if properly understood, lead, to the same 
merging ofthe human monad in the Ugos. The dootrmo of 
Karma, «hW, emkraer. a aider field than that alloaved it hy 
orthodoapnadili, nho have liimte,! its signif.eation so.ely to 
religion, ohser ranee., is the mmo in all philosophies, .and i. niado - 
byKtl-hnalo inelndo nlnio-t every good an 1 bid art or oven 
Ihonghl. Tho stiidenl inn-t lirst go through the Bhagmvad Gila 

andnexltrytodiirerenlialo tl.o leael.mg. la the e.gh een dif- 
ferent ivarl, under dilfcmnt ealegor.es. He should ohservo hov^ 

■ these different a.prets hrmeh out from one con.inon eenlm, and 
bon the iciehiog. in ih™ clnplen ate intendol to do away 
with tho ohicetions of dilfemot phnomiher, to the ocoull th-ory 
and tho piO. of salvation here po’.nleil out. It this is done, iho 
look u ill show the real altitede of oeenUUt. , a eon,, bring tho 
natiii« of lli« Logo* monad. In ttis -svay almost 
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ftll that is held sicrecl mdiOcrcnt systems is comhined. By 
Biich tcdcinng TCriditia eitwocd's in disjicUing Arjiina's desj^on-’ 
dency and in giving him a higher idea of the nature of tho 
force, acting through Inm, though for the. time heisig it is 
mnnifestirg it'elf.TJ adistinetindnHaah lie overcomes Arjnna’s 
disiiicHnanon to fight by analj-siog the iilea of self, and 
choa'ing that the man is in error, -nho tbinlc.s that he is 
doing thi«, that and iho other. Wlien it is found tliat what 
he calls “1” i? a sort of fiction, created In* liis own ignorance, * 
great part of the difficnlty has ceasetl to exist. lie further 
proceeds to demonstrato ilic csistencc of a Iiigher individuality, 
of-nlueh Arjuna had no previous knowledge. Then he points 
out that tills iudividualily is connected with the Logo?. He 
furthermore expound^ the nature of tfie Logos and shows th-it 
it is Purabrahm. ThU is the substance of tho first e[o\en or 
twelio chapters. In those that follow Krishna givw Arjuna 
further teaching in order to riuikc him firm of purpose 5 and 
explains to him how, through (he inherent qnalitios of Prakriti 
and Purusha, all the entities liavc been brought into existence. 

It is to he observed tliat the number eighteen is constantly 
tee^scrisg In t.W TilshsWsaraLi, scctog k}iai U coais^as eighfeca 
Parvas, the contending armies were diiided into eighteen array- 
corps, the battle raged eighteen days, and (he book is called by 
a name which means eighteen. This noinber is mysteriously 
connected with Arjuna. I have been describing him as man, 
but even Parabrahm manifesU itself as a Logos in more ways 
than one. Krishna tnay be the Logos, hut only one particular 
form of it. The nuinijer eighteen is to represent this particular 
form. Krishna is the Logos that overshadows the human 
Ego and his gift of bis sbter in jfiarriage to Arjuna typifies tho 
union between the light of tho Logos and the human monad. 
It is worthy of note that Arjuna did not want Krishna to fight 
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I„ bim, but onlv to oct oo bfa cbariot.er and to b= bit Wood 
' „d councilor. ' Ft.t. .b» i. »iU bo ..oeoivci .bat tbo .t.^a 
„„„ad n.u.t Eght it. o«„ baltlo. a-UtoJ, tvboo oaoo tho boa.au 
boioo bogiu, to tread tb. 1,00 patb, by hia ot™ Logo.. 
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B«fora procceJing -with the subject, I tlinik it Hecewary fo 
make a few preliminary remarks. AU of you know that oi\r 
Society is established upon a cosmopolitan basis. Wo are not 
vcildcd to any particular creed or to any {urticuiar g) stem of 
religious jdiilosophy. We consider otirsclm as mere ctic^uir- 
nrs. Every great system of plnlosojdiy h brought boforo ns for 
the purpose of iuve-tigation. At the present titno wo aro not 
at all agreed upon any pirticular philosophy which could bo 
preache 1 as the philosophy of onr Society. This is no doubt 
a very safe position to take at the commencement. But from 
all this it does not follow th it ue.ire to beeiKiuirersandenfjiilrers 
only. Wfl shall, no doubt, be able to find out the fund, iinenlal 
principles of all* philosophy and bn«e tipon them a system 
which is likely to sati-'fy our wants and aspirations. You will 
kindly bear this in mind, ami not tako my views ns the views 
of the Society, or os the ^^c^vsofany other authority higher 
tiiaa myself. I shall simply put them forward for what they 
are worth. They .are the results of my own investIgiitioiH Into 
various systems of philosophy and no higher authority is alleged 
for them. It is only with tlds view tliat I mean to put^ for- 
ward the few remarks I have to make. 

You w'il] jr.toainhPT lhat I ^vo an iutroductorv lecture the 
last time we met here, and pointed oot^toyou the fundamental 
notions whicii oiight to bo borne in mind in trying to under- 
stand the Bhagavad GUa. I liccd not recapitulate all that I 
1 
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principles which are morcor less to be consiilctcil ns nxiomafic 
in their chnracter—you may call them postulates for tlic timo 
being— so many as arc absolntely necessary for the jnirpo'e of 
umlerst.iiKliiig tho philosophy of the iJhagavatl Gita. I shall 
not attempt to prore every philosoplncal principle I am about 
to Jay ilowR in the same manner hi which a nioilern scientist 
attempt? to prove all tho Jaws he lias g.atherc<l from an oxatui- 
maiJon of nature. 

In tho cn«o of a goo*! many of these principles, inchictive 
reasoning ami csjicriment .are ont of tho <jue«tien ; it ivill bo next 
to impossible to test them in the ordinary course of life or in 
tlio way? available to the generality of niankiud. But, ncvertljo- 
lcs«, those principles do rest upon very high authority. When 
cnrefnDr explained, they will he fouod to be the basis of every 
system of philo«ophy which humno intellect has ever construcb- 
eJ.^nd furthermore, will also be found, — I venture to promise 
— to be perfectly oon«istcnt with all that Iws been found out by 
man in the field of science j at any rate they give us a working 
hvjtothests — a hypothe'-is which ue may safely adopt at tho 
coinmoncfiiient of our bbours, — for the time being. This liy- 
poliiesis may be .a!fere<l if yon arc <pnto certain tinit any new 
filets necos'-ifate its alteration, hut at any rate it is a working 
hypothesis which seems to explain all the fiicts which it Is ne- 
cessary for tis to understand- before we proceed upon a study of 
tho gigantic uud complicated nuchincry of nature. 

Now to proceed with this hypoUiesis. First of all, I h.ne to 
]>oint out to you tliat any sj'stem of practical 5n>trnct)on for 
spiritual guidance will Imc to he judged, fir-t, witJi lefercnce to 
tho nature .and condition of man and the capabilities that are 
locked up in him ; secondly, with refcrcnco to the cosmos an<l 
the force? to which man is subject and the circuiti'tanccs nuder 
w-hich he has to progress. 
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(very often confountlwl villi sithshma sarh-n.) Tims the phy- 
sical hotly h divided into three principles. Now horeve may 
make any number of tlivi'ions ; if yon please,' you may as ttcl) 
mnmerate nerve-force, Moot], and bonc«, as so many distinct 
parts, and make the ntimher of divisions as largo, as sixteen or 
lliirty-five. But still the physical b<«lr does not constitute a' 
separate entity opart fiom the life principle, nor the life prin- 
ciple apart from the physical body, and .'o with the tarir'u 
Again, in the «Q-caHed " astral liody,” the fourth principle, vhen 
separated from iho fifth soon disintegrales, and the sc'-eallpil 
fourth principle is almost lifeless unless combined with the fiftli. 
This system of dhision dees not give us any clidinct principles 
which have something like indepomlent esistonce. And what is 
more, this sevenfold cl.a«sificalion U almost conspicuoa« by its 
nb«euce in many of out Utmlu book's. At any rate a con'iderable 
portion of it is almost nmntenigiUe to Hindu minds ; and .'O 
it is bettor to adopt the timc*honort#l classification of four 
principles, for the simple rea«on thatitdnidcs man into so 
many entities as arc capable of having «c^>arate ci.i'«fence«,- and 
th.it tiicse fonr principles arc associated with four w^nad/iia* which 
are further assocwtcxl in their lurn with four di-ticct 'tates of 
consciousness. And so for all practical purposes — for the purpose 
of cxpl.iining the doctrines of religions philosophy — I have found 
it far more convenient to adhere to the fourfold clasification 
than to adopt the septenary cne and nudtiply principles in .a 
manner more likely to introduce confusion than to (lirow light 
upon the subject. I shall therefore adopt (he four-fold classifica- 
tion, .10(1 when I .idopt 51 in the case of man, I shnll abo adoj'lit 

* Fmir T.'pacihU incInJiii!; the Epo — fjie icOactcd Imayc of the Logos in 
Karans ?nrirri — as the vehicle of ihcEipMof (he I.fpfs This U tometimcs 
callul PawanTa Pama in flindti PutsjnctiT sfe.-hinj tlicrt aiconiy 

three I'fiadhfs. 
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con^cIoHsness is or will be wlieu cnHrelf separated from upadld 
is a thing utterly inconceivable to ti% not only (o ns but to any 
oilier intelligence nhicb lias tbo notiou of sell' or ego in it, or 
wliicli has a distinct indivtiloalizcd existence. Ai^ain it is not 
even odjuiT. The word atma is u.-^ed in tarions senses in onr 
books. It is coBstaiilly associated with tho idea of self. But 
PdrutrciAniam is not so associated ; so it is not ego, it is not 
Don-ego, nor is it con«c)oa<nCji — or to use a plira'celogj- adopt- 
ed by our old pldlosopbors, it is not gnathetf not gnanatn and 
gKiigam, Of course every entity in tliis cosmos must come un- 
der one or the other of these three headings. But Parahvhmain 
does not cowe ainder any one of them. Jio^crtheleps, it seems 
to be tlio one soiirco of which gnatha, giianamf and ghayam are 
the nianifestatious or modes of existence. There are n few other 
aspects which it is necessary for me to bring to your notice, he- 
eanse those aspects arc noticed in the Bhagavad Gitai 

In the ca-'e of every objective consciousness, wo know that 
what we call matter or non«<go is, after all, a mere bundle of at- 
tributesj But svhether we .arrive at our ejnchidcn by logical 
infcreuccj or whether wc derive it from innate consciousness, 
wc always suppose that there is an entity, — the real essence of 
the thing upon winch all these attributes arc placed, — which 
bears these attributes, as it were, the essence itself being un- 
known to us. 

All Vedantic ^v^Itcrs of old have formulated the principle that 
Paraln-ahmaui is the one essence of everything in the cosmos. 
When our old writers said *‘Sarvam Ikalvidamhrahma,'' they 
did not mean that all those attributes which uc associate with 
the idea of non-ego sbovild be considered as Brahmam, nor did 
they mean th.at Brahraam should be looked upon as the upadana 
haranam in the same way that earth and water arc the tipad<ina 
Icaranam of this pillar. They simply meant that the real thing 
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in iLe Wile of attributes that oar consciousness takes note of. 
the essence n Inch seems tube the bottom and thd foundation 

of all phenomena is 7>oculroJ™«m, srhid., though not rtscif an 

object of knonlmlge, is xcl mpablo of supporting and g.vn.g 
rise to .very kind of object and oxery Lind of exi.teneo ub.el, 
becomes an object -of knowletlge. . 

2b'o\v lliisPaMirciAaMW A^hicheiisU before all things m the 
cosmos is the one essence from which starts i»»to e\isteiicc :i 
centre of cnerg>-, ^-\nch 1 shall for the present cal* ihc Lo^joi. 

This lo-ios may ho called in the Ungiiagc of old « riters either 
£r,cam or or Hal^U Jirahm^m. It is calletl the 

TVrtem ortho Word by the Cl:ri>tiaDS, and it is iho disino 
ChrulC's a\ho is eternally in the bo-otu of bi» father. It is called 
h) tic Buddhists ; at any rate, -IfaJolifiaoin-n 
in one tense is the Lc^jot in general, thcngl no donbt in the 
Uhineso doctrine there are abo other ide.as nith which it is ussocl- 
atftl. In alino't eecry doctrine they laic formulated tie esUt- 
eneo of a centre of spiritual energy which Is mibom and etenul, 
and which csi-ts in n Jaicnl condition in the bo«om of Pomtra/.- 
warn at the time of /.rafoyrt, und sUrts as a centre tf censcioua 
C!icr"v at the time of cosmic acliiity. U K the first on<tt/<a,or 
tiie v"o in the Comik-, and ciery other ego and every other self, 
as I shall hereafter point out. i» but Its reflection or inaiilfesta- 
tion. Inil5imnr>.tnatHrciti«nolw«lno«-.tif<asrar,,tr«7.».a«i, 
but* it u an object of the liigbot knowledge that man is 
capab’c of acinlring. It is tbc one great mystery in the cosmos, 
vith reference to which all the initiations tind all the systems 
of philosophy have been desl-cd. What it really is in its innio*t 
mtiiro will not be a subject for conwdcr.Uion in my .lecture, but 
there are some stand-points from which wc In\c to look at it to 
understand the teaching' in the Bhagaiad Gita. 

The few propo-ition» that I am going to lay down with refer- 
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cttcc to tills principle arc these. It is not material or physical in 
jtsconstlttition,ancl It Is not ohjectivc ; It is not<HfferGnt in 
Ptihstancc, as it were, or in essence, from Paraira/jmam, and yet 
at tlio same time it is {llfferent from it in having an inillvldtial- 
ized existence. ' It exists in a latent condition in tlie bosom of 
I*aralraltinaM^ at the time of pralaya just, for instancG, as the 
sense of ego is latent at the timoof susAupttoi sleep. It is often 
described In our books as Mtchulatiandam, and by this epithet 
you must understand that it is aat, and that it is ehit auJ 
aftan<2aiR, 

It has consciousness and an Individnallty of its own. I may 
as well say that it is the onlyyiersonaf God, perhaps, that exists 
iu the cosmos. But not to cause any misunderstanding I m««t 
also state that such centres of energy aro almost innumerable in 
the bosom of rarabrahmam. It must not be supposed tkat this 
ioyos is but a single ccotio of energy which is manifested by 
Parabrahnam. There are ioonmerablo others. Their Jium)>cr !■« 
almost infinite. Perhaps even In this centro of energy’ Killed tlie 
Zoyoi there may ho differences ; that is to say, Parati'ahmam 
can manifest itjclf as a Logos not only’ in one particulir, definite, 
form, but in various forms. At any rale, whatever iiuy be the 
variations of form that may exist, it is unnecessary to go minutely 
into that subject for the purpose of understanding tlio Ilha 'mvad 
Gib. Tho Xoyos is here cottsidered the Xoyos in the abstract 
and not ns any particular Logos, in giving all those instructions 
to Arjuna which are of a general application. The otlier aspect 
of t)io Logos wiil be better understood if I point out to you the 
naturo of tho other principles that start into oiistonco subso- 
i^neiit to the existence of this Logos or rerbam. 

Of course, this is the first manifestation oi Parabrahmanty tho 
first ego that .appears in the co«mos, the beginning of all crea- 
iion and tho end of all cvolatioo. It is the cao source of all 
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cnerfry in tlie cosmos, ami (lie basis of ali branches of hnon lciJg<‘ 
an<l ivhat is jnoro, it os it were, tlic (reo of life, tecan-e the 
cA<n'(c7>i^<iHi wliicb animates the whole coemos sprin'js from it. 
When once this ego starts into existence as a conscions being 
luring objective consciousness of its own, we shall ha\e to see 
•what the resnlt of this ohjectiTC consciousness will be with re- 
ference to the one aboolnte and nnconditioneii existence from 
which It starts into manifested existence. From its ol^cctivo 
standpoint, ParahrahmaM appears to it as .Ifiiio^roiTiti. I’lraso 
hear this in mind and try to understand my words, for hero 
is the root of the whole difficnlty about Pitnisfui and PmLriH 
felt by theTariou* vTitm on Vedantie philosophy. Of conne 
this Jlfnlaprnliriti js material to ns. This ^tulapralrili U no 
more than thebondloof attributes of thispilJar is 

the pillar itself ; Pardlrahmam is an nnconditioned and Ab<(w 
Into reality, and ,1fi/h»prrtInVi isasorsof \cil thro\TTi over it* 
Para^nifimcm by itself cannot be seen ns it i». It i« seen by 
the LoffOi with a \ci'l thrown over it, and that ^ci^ is theinightT 
cspiR'O of cosmic matter. It is the la«is of materfaf manifesta* 
lions in tlie cosincis. 

Again. aOcr Iming appeared on the one hiirnl 

as the ego, and onlhe other ns Jlfidoppolritf, acts as the one 
energy through tlio 1 shall explain to yon what I mean 

bythis aeiingthroiigh tho by a simiie. Of course von 

must not str*.*teh it ^ery far ; it is intended simply to help ron 
to form some kind of conception of the. Zoj?oj. I'or instance 
tho snn may bo compared with the Loyos ; light nod heat ra- 
diate from if, but its heat and fnergy cxbt in some nnUown 
condition in spife, and arc diira‘«J ihrouphoat spice as xMLIa 
light and heat through its ioilmmcnlality.' Knch ia the lien- 
Inken of (he sun by the oncieot philosophers. 1,, (hos.atne man- 
ner ParalraJimam radiates from the and manifest* iwlf 
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M tho light and onergy of the Logos. 2Jow we see the first 
njanifestation tUVarahrohinam is a Trinity , the highest Trinity 
that we are ca^Uo of understanding. It consists of Mulapra- 
kriti, Esawara or iho Lorfos, and the conscions energy of tho 
Logos, which is its power and light ; and here wo have tho 
tlireo principles upon which tho wliole cosmos seems to he based. 
l^ir<t, wc have matter ; secondly, we has-o force — at any rite, 
the foundation of all the forces in the cosmos ; and tliirdly, wo 
have tho ego or tho one root of self, of which every other kind 
of self is hut a manifestation or a reflection. You roust bear in 
mind that there is a clear lino of dUtinction drawn between 
SlulaprakrUi, (which is, as it were, the veil thrown over J’ttm- 
hra7tmain from tho ohjective point of view of the Logos) and 
this energy which is radwted from it. Krishna, in tho Bbaga- 
vad Gita, as I shall hereafter point oat, draws a clear lino of dis- 
tinction between tho two ; and the importance of tho distinction 
will be seen when yon take note of the various misooncoptions 
to which a confusion of the two has given riso in varioussysteros 
of philosophy. Kow bear in mind that this Mulnprakriii 
which is the veil of Paralrahmam U called Avgaklam in 
Sapkh^-a philosophy. It is also called Katastha in thoBhagavad 
Gita, simply hecaaso it ia ondiflferentiated ; even tho literal 
meaning of this word conveys more or less the idea that it ia 
undifferentiated as contrasted with diffiireattated matter. Tliis 
light from the Logos is called DaivijfrakrUi in the Bhagavad 
Gita ; it is the Gnostic Sophia and the Holy Gliost of tJio 
Christians. It is a mistake to suppose that Krishna, when 
considered as a Zo^o«, is a manifestation of that .as 

is generally believed by a certain school of philosophers. He 
is on the other hand Parabrahmam manifested ; and the Holy 
Ghost in its first origin emanates through the Christos. Tho 
reason why it, is called the mother of tho Christos is this. 
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When Christos manife'ta hini«elf in man liis SaTionr it is 
from tho ■womb^ as it werp, of ilus duine light that lie is hern. 
So it is only when the Logos is manifestDiJ in man that ho 
becomes the child of this light of the Xo^/os— this maya— but 
in the course of cosmic manifestation this Dalviprakrili, instead 

of being the mother of the Zo^i, should, strictly siwaking.bo 

called tho daughter of the Logos. To make this dearer, I may 
point out that this light is symliolizcd as Gagotri. You knoir 
Gagalri is not Pralrili. It is considered as the light of tho 
Logos, and in order to convey to our minds a definite image, it 
is represented as tho light of the sun. But the sun from u hich 
it springs is not the ph)sical sun that -we sec, but tho central 
sun of tho light ofsTisJoro. This light is further called tho maha- 
ehaitanx/am of tho whole cosmos. It is the lifo of the nliclc of 
nature. It will bo observed that what manifc«t8 it*df as light, 
as consciousness, and as force, 5s just one ant! the same energy. 
All tho TOrious kinds of forces tlal wc know of, all the various 
modes of conscionsness with which we arc acquainted, and life 
manifested in ever}- kind of organism, are Int the manlfesia- 
tions of ono and tho same power, that power being tbo one that 
springs from the Zoyes originally. It will have to be sur%ejcd 
in all these aopccls, because tho part that it redly plajs in tbo 
cosmos is one of eon«idcr.ablo importance. 

As far as we h.ivo gone wc have arrived at firsllv, Paralralm- 
am; secondly, XsTrora ; thirdly, tl.c light maniferted through 
IJw’ora, which is called Da/ripratrari in the llhagavnd Gita, 
and lastly that MulajyrairHi which seems to l«j, .as I have said, 
a veil thrown over Paral’raJintatn. Jsow creation orevolution is 
ronimenoe<l by tbc inlellectnal energy of tbo iocos. Tlic uui- 
V erse in its infinite details and with il« w ouderful laws, doC'i not 
spring into existence by mere chance, nor docs it spring into 
existence merely on account of the potentialities locked up in 
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Mul^pratriti. It comes into existence mainly throagh tbe in- 
Etrnmcntality of iiic one source of energy and power existing in 
the cosmos, wliicli wc hare named the Logr>s, anti nhich i« the 
one existing repretentative of the power and svisdom of /’<ira- 
Irafunam. Hatter acquires all its attributes and ail its powers 
M-}iich, in course of time, give soch wonderful ronlti^ in (ho 
iMiirso of evolution, hj' the action of this .light that emanates 
from the Lofjot upon ii/ufoj>rotTi/f. From our standpoint, it 
uill 1(0 very lilfTjcnU to conceive what hind ofniaftcr that may 
ho which has none of tho«c tendencies which are commonly as- 
sociated with ail kinds of maftoT, and which only ocfpiircs all 
thovarioiis properties manifested by it on receiving, as it wero 
this light nn<l energy from the l>o^s. This light of the Loffoa 
is the link, so to speak, hclwccn objective matter and the Bub* 
joctivo thouglit of rixeara. It is calle<l in' several Buddhist 
hooks /ohai. It is the one in«tr«mcnl with whicli t!io Loffos 
works. 

What springs up in the Lo^os at first is simply an imago, a 
conception of what it is to be in the cownos. This light or energy 
catclies the imago and impresses it upon the cosmic matter 
which is .already manifesM. Thus spring into cxi'-tcnco .all (ho 
manifested solar systems. Of course the four principle? wo 
Ime enumerated are eternal, and arc common (o the whole cos- 
mos. There i? not .a place in the whole cosmos where these 
four energies are .absent ;and these arc the elements of the four- 
fold classification that I have adopted iu dealing with the ptinci* 
pig? of the mighty cosmos itself. 

Conceive this jnnnifc«te<l solar system in all its principle? and 
in its tohildy to constitute the tthwla farira of the whole co«- 
Tno«. liook on this light which emanates from the Loffos as 
corresponding to the sul'shma tarira of iho cosmos. Conceive 
further that this i(*.^os which is the one germ from which ‘he 
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«hoI(3 cosmos springs, — which coatiins the image of the nni- 
verse, — stands in the position of the l:arana larira of l!io cos- 
mos, existing as it docs before the cosmos comes into existence. 
And lastly, conccho that Parairahmam tears tho samo relation 
to tlifi Lo^os as our <ttina does to oar Parana sartra. 

These, it must he remembered, arc the four general principles 
of the infinite cosmos-, not of the solar system. These principles 
must not bo confounded with those enamerated in dealing with 
the meaning of Prcna\ft in Vedantic Philosophy and the Uj,«“ 
nishads. In- one sense P»-nnara represents the macrocosm .and 
in another sense the microcosm, rrom one point of slew- pra’ 
Rom is also iotended to mean the infinite cosmos itself, hut it i» 
not ill that light that it is generally explained in our Vedantic 
books, end it w-iil not ho necessary for me to explain this aspect 
of JProRdt’a. "With reference to this snljjecl I may liowever al- 
lude to one other point, which expUms the re.afon why JJnoara 
is called Vtrhum or Logot ; why in fact it iscalled filahda 
mam, Tlie explanation I am going to giro yon will appear 
thoroughly mystical. But, if mystical, it has a tremendous signi- 
licanco when properly nnderstood. Our old writers said that 
T dcA is of four hinds. These are called patT/anli, mad- 

hyama, V(tV,htiri. This statement yon will findin the Eig V^eda 
itself and in several of tlie UpanUhads. T'ofHari VacA is what 
we utter. Every kind of Vaihliort J’aeA esi,fs in its madhyama, 
further in its yniT/an/i, and nltinwtely in its prtra form. Tho 
reason why this Prunafa is called ForA is this, that these four 
principles of the gro.it co«mos correspond to those four forms' of 
T'rtcA. Now the whole inmifcstcd solar 5)-$tem exists in its 
ru!:fhnia formin this light or energy of the I^jos, because its 
imago is caught up and transferred to cosmic maftcr, and ag.rtn 
the whole cosines niu»t necessarily exist in the one source of 
cuergy from which this light cmanales. The whole cosmos in 
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ih oljjoctivo forjn U ra/tiari Vad, the of tho Zov/oj i-* the 
Kiiiff/iyama form, and thoZo^os itself tho form, and 

P<ira/n*n/im€fm the para aspect of tliat J’ae/i. It is by {he light 
cf thh explinatioa that rro mast trr to un<}crstart<l certain stato- 
jTichts made by various philosophers to tho effect tliat tho jnani- 
fested cosmos is the manifested as cosmos. 

Thc'o four principles bear the same relationship to one another 
aa do thc'-c four con<H{ions or manifestations of Vacli. 

I shall now proceed to an examination of the principles that 
constilnto the solar system itself. Here I find ituseful to refer 
to the explanations generally gi\cn svith rcfetenco to Prana- 
t/a and the meaning of Its Pranatw is intended tore- 

present man and also the manifeslod cosmos, tho four principles 
in tho ono corresponding to the four in tho ether. Tho four 
principles in tho manifested cosmos may ho cnnmcratwl in this 
order. First, Vislnfariftra. Now this r/jfi?cfl)?or<t is not to be 
looked upon as merely the manifested objeettvo norld, but as 
tho ono physical basis from arhich the whole objective world started 
into existence. Beyond this, and next to this, is what is wiled 
Jlirantjagarbha. This ngnin is not to he confoundetl with tho 
astral -world, but must be lookcil upon as the basis of tho astral 
world, bc.arin" tho same relationship to Uio astral -world as Vuh* 
irnnara bears to the objective world. Nest to tlu« there is 
wliat is now and (hen callcil ^sjcora ; but as this w ord is likely 
to mislead, I shall not call it li^nvara, but by .'mother n!mic,aI?o 
sahclionod by -usage — Sviratma- And beyond these three it is 
generally staM there i^i’arobraAwam. As regards thi« fourth 
jwinciplo differences of opinion have sprung up, and from these 

plo, we ought to lmc,ns wc have for tho cosmos, some princi- 
ple or entity out of which the other three principles start into 
ctistencc and which exist in it and by reason of it. If such* 
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]io tlio ca-c, JIO iloulit we ought Jo atCopt tlie Amjal-Kim oftijc 

Paiiklijai os tliH foorili principle. Tlii< Jryal-/am is the 
lai^rai-riti 1 have alrea.lj ei.plainal as the veil of iVa- 

hrar,mam considerctl fron. the ohjetthc standpoint of the lo-iof, 

and this i^tho slew .adortalljy the majority oftlic Sankhras. 
Into theiktailsoflhecvolntionof the solar fy*tcm itself, it is 

not necessary for me to enter. You may gather seme idea a* to 
tho way in which the varions elements start into existence from 
these three ])r5nclples into which MulapraWiti is differenti.atcd, 
hv examining tho Iccturedclhered l>y Professor Croekes a short 
Umo ago ui«a the so^lled elements of modern chemistry. This 
lecture wiJUt lea*t giieyou some idea of the way in which tlo 
scnralied clcmcDts spring froml7</.«-dnam the most objeeti\o of 
these three principles, which seem to stand in the place of tiiw 
proti/lt mentioned in that lecture. Except in a few particular*', 
this Icetureseems to ghethe outlines of the theory of plnsical 
evolution on the plane of IwAinmam and i*, ns far ns I know, 

tho nearest approach made l.y mwlern invcetigators to tho real 

occult theory on tho subject. 

Ibese principles, in thciuschcs, arc <o fat beyond our common 
experience as to become objects of mcn*ly theoretical conception 
and iuferenco rather than objects ofpractic.d knowledge. Of 
touTse if it is'so difficult for us to understand the-e different 
principles as they exist in nature, U will be still more diflienU 
for us to form anv definite idea wf to their bU'is. Hut at aiiy 
xaie the evolution and the wort of diffcrentialion of thesvi prin- 
ciples is a matter which apivertains more properly to tlm 
science of }'b)sic«, tiian to the scienceof sj^iritual ethic*, and the ’ 
funil.vmcut.al principles that I have laid down will suffice for our 
picscnl puTi-o.-c. You mu»t conceive, withent niy goinglhrough 
thu* whole process of i-volotion,that out of these three principle?, 
li.iviiii; as their one foundation .IfidojouJlr/fi tho whole man- 
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fe3te<l solar system with all ttic vMions objects in it Iia3''started 
into being. Bear in mind also that the one energy which works 
out tho whole process of cTolntion is that ligist of the Xoyos 
which is diffused through all these principles and all their mani- 
festations. It is the ono light that starts with a certain definite 
impulse communicatod by th© inlcllectnal energy of tho 
and works out the whole piogramidc from tho comtuenccraent 
to tho end of evolution. If wo begin onr esamiMtion from tho 
lowest organUma, it-will bo seen that this ono life is, as it wero, 
undifferentiated. Kow when wo take, for instance, tho mineral 
kingdom, or all ^those objects in the cosmos which we cannot 
strictly speaking call living organisms, we find this light undif- 
ferentiated. In thecours© of lime when wo reach plant life it 
becomos differentiated to a considerable extent, and organisms 
are formed which tend more anil more towards difforentiatloa 
And when wo reach animal life, we find tliat tho differentiatioa 
is more complete, and this light moreover manifests itself ns 
consciouiness. It must not bo sQppo'od that coosciousnoss is s 
sort of independent entity created by this light; it is a modo 
or a manifestation of tho light itself, which is life. By the time 
wo reach man, this light becomes differentiated and forms that 
centre or ego th.at gives mo to ail tha mental and physical pro- 
gress that we SCO in tho process of cosmic evolution. This 
differentiation results in tho first iostaacc from tho enrironracut 
of particular organisms. Tho ’varions actions evoked in a given 
organism and those which it evokes iu other organisms or in its 
sarronndings, and tho actions which it generates in itself at 
that stage, can hardly bo called fiLorma; still its life and actions 
may perhaps have a certain effect in determining the fiitara 
manifestations of that life-energy wluch is acting in it. By tho 
time wc reach man, this ono light becomes differentiated into 
cortain monads, and hcncc indiridoality is fixed. 

'3 
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■ As individoality is rendered more and more definite, and b&- 
comes »oi8a»a mote diBOTnlioled from oiler mdiridmtlilies 
liy man’s own sutroiimlings, and tie inlclleclual and nmnal 
impalsos he generatos and the cffeot of his osm Ka-ma, the 
principles of ssliich ho is composed become more defined. There 
are tear prineiple, in man. First, there is the physical body, 
about which see need hot go intodetaiTs, as they appcrt.sin more 
to the field of cnqniry of the physiologist than to that of the 
religious investigator. Ko donht certain blanches of physiology 
do become matters of considctahlo importance in dealing with 
certain auhjeols conaccled with Yoga rhilosophy ; hat n e need 
not discass tbeso qncstions at present. 

Next there is the viUhna. tanra. This hears to tlio physical 
body the same relationship which the astral world hears to the 
Ohjertire plane of the foUt system. It is sometimes colled 
kamarvpa in our theosophical dissertations. This unfortnnnte 
expression has giren rise also to a misconcertion that the prin- 
ciple called kama represents this aslral body itself, and is trans- 
formed into it. But it is not so. It is composed of elements ‘ 
of quite a different nalnic. Its senses are not so differentiated 
and localiied as in the physical body, and, being composed cf 
finer materials, its powers of action and thought aro consider- 


ably greater than those found in the physical organism. Karana 

sanVa can only bo concciscd ns a centre of praffna—a centre 

of force or energy into which the third principle ( or tntratma) 

of the cosmos was differentiated by reason of the same impulso 

•which has brought about the differentiation of all these cosmic 
principles. And now the question is, what is it that completes 

■ this trinity and mahes it a quaternary?* Of course this ligU of 

• The reOectetl lm»eo of ttie iojo# fonned by the aclJOnof this lisht cr 
I- Orrira roar ho coBoflCTod u the 4th r«ini:ir4c in msn anti it ha* been 
bj certMn phikjeophew. Bat in nsdity the teal entity b the 
light it»U ana not the nflccwd image. 
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the Logos. As I have already said^ it is a sort of light that 
permeates every land of orgrminn, and so in this trinity it is 
manifested in every one of the vpadhit as the real ytva or the 
ogo of man. Now in order to enable yon to have a clear con- 
ception of the matter, I shall express my ideas in fignratire 
langnage. Suppose, for instance, wo compare tho Logos itself 
to the sun. Suppose I tahe a cleat mirror in my Innd, catch 
0 reflection of tho sun, mate tlie rays reflect from the surface of 
the mirror — say upon a polished metallic plate-wand make the 
rays -which aro reflected in their tarn from tho plato tall upon a 
wall. Now wo have three images, one being clearer than tho 
other, and one being moro resplendent than th© other. I can 
comparo tho clear niiirnr to Zrojvwirt sarira, the mefoIJic plato to 
the astral body, and the wall to tho physical body, la coA 
case a deflniio Umlam is formed, and that limbam or reflected 
imago ia for Iho time being considered as the self. The ftjmiom 
formed on tho astral body gives rise to tho idea of self in it 
■when considercil opart from tho physical body • tho Umiatn 
formed in tho iiirana sanVo gives rise to the most prominent 
form of individaality that man possesses. Yoa will further see 
that the«o various himUtms aro not of tho same lustre. Tho 
lustre of this Umlam .you may comp.aro to man’s knowledge, 
nnd it grows feebler and feebler as the reflection is transferred 
from a clear vpeulhi to one less clear, and so on tiU you get to 
the jih5‘sieal body. Our knowledge depends tnainly on tho 
condition of tho vf^adht, and you udll also obscrvt* that just as 
tho imago of the sun on a clear surface of water may be disturbed 
and rendered invisible by Uio motion of tho -water itself, so 
by a man's jvassions aud emotions ho may render the image of 
bis true self disturbed and distorted in its appearance, and even 
m.ike the imago so indhtinct as to be altogether unablo to 
perceive its light. , 
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’ You will further see that this Mea of self is a delasire OJte. 
Almost every great writer on VeJanticphilosophy, as also both 
Buddha nud Sankoriicbarya, have dlstmctly alleged that it is s 
delusive idea. ' You mnsl not suppose that these great men said 
that the idea of self waa delusive for the same reason which led 
John Stuart Mill to suppose that the ulcAof self is manufactured 
from a concatenation or scries of mental states. It ia not a 
manufactured idea, as it were, not a secondary idea which has 
arisen from any series of mental states.' It is said to he delusive, 
os I have been trying to erplaioj bccauie the real self i* the 
Xeffo* itself, and Tvh.it is generally considered as the ego is but 
its reflection. If you ray, however, that a reflected image can- 
not act as an individual beiog, I have simply to remind you 
that my simile cannot be carried very far. Wo find that each 
‘distinct imago «ta fenn a separate centre. Tea will see in 
what dlillcuhy it avUI land ns if you deny this, and hold thoself 
to bo a separate entity in itself. If so, while 1 am in my objeo- 
tive state of consciousiisis, my ego is somutlung existing aa a 
real entity lathe physical body itself How is itj>o5slblo to 
transfer the same to the astral body? Then, again, it has also to 
bo transferred to the larana sorira. Wo shall find a still greater 
dilEcnlty in transferring this entity to the Lwot itself, and 
' you may depend upon it (hat otile.«sa man’s individoality or 
ego can bo transferred lo the Xo^os immortality is only a name. 
In certain peculiar cares it will be aery difficult toaaount for 
a large nuinhrr of phenomeBa on Ibe basis that this self is some 
kind of centre of energy or sente existing monad transferred 
from uj'citilii (o vj'ailht. 

In the opinion of the Yedantisis, and, as I shall hereafter 
point Oft, in the opinion of Krhdina also, man is a quaternary. 
He has first the physical body or tthtda tanVa, secondly the 
iwtrol body or sul-iAwi® aarin, thirdlv tho seal of his higher 
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IcdiriJaality, tho kararut tarira, and foarthly and lastly, Ma 
aima. There is do doobt a dilFerenco of opinioa as to the exact 
Dataro of the fourth priaciplo as I have already said, which has 
givea rise to various tniscoacepUons. Kow, for iastance ac- 
cording to some followers of the Sankhya philosophy, at any 
lato those who are cillcd mVesufara sani^ycti, tnan has these 
thrco principles, with thsir Atyaktam to couipleto tho quater- 
nary. This Aiyaktam is Mulaprakrili or rather Parahrahmam 
manifested in J/ufaprairiti as its tyxjrf/a’. In this view Fara- 
hrahnam is really the fourth principle, Uia highest principle in 
roan } and the other three principles simply exist in it and hy 
reason of it. That is to sar, this AryaJetam is the one principle 
which is the root of all solf^ which becomes differentiated in tho 
courso of evolution, or rather wliich appears to be differentiated 
in the various organisms, which subsists in every kind of wyodili 
and which is the real spiritual entity which a man has to reach. 

Now let us see what wll happen according to this hypothesis 
The Xoyor is entirely shut out ; it is not' taken notice of at all; 
and that is the reason why theso people have boon called niVei- 
wara iank?iyas (not because they have denied the existence of 
Parahrahmatn fur this they did not — but) becatise they have 
not taken notice of tho Loyos, and its light — the two most 
important entities in nature, — in classifying the principles of 
man. 


In my last lecture I tried to trace the coursoof the first begin- 
nings of cosmic cToIntioD, and in doing so 1 indicated with a 
certain nraoutiC of dcSaiieaess ihe Star msia principles that 
operato in the infinite cosmo«. I also enumerated the four 
principles that sceinod to form the basis of the whole mamfe^- 
ted sokr system, and defined the nature of tho four principles 
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into whicli I have ilivi<ied the constitution of man. I hope diat 
yon -will bear in niinJ the explanations that 1 have given, be- 
cause it i« on a dear nnderstanding of these prinaples that the' 
vliole Veilantic doctrine is cvpUcablo ; and, moreover, on ac- 
count of misconceptioa** introduced as regards the nature of 
these principJes, tJje religions fdiilosophies of various nations 
have become terribly confused,' and inferences L'i%e been dra^vn 
from wrong a«snmplions, which would not nec5cs«arily follow 
from a correct understanding of thc«o principles. 

In order to make my position dear, I Iiavo yet to make a few 
more remarks about some of these principles. You will re- 
member that I ba\ e diridc 1 the solar system itself into four main 
principles and called them by the pames assigned to them in 
treatises on vhat may be called Tharalui Yp^a. Tharam, or 
Pmsiava is also the symbol of the manifested man. And the 
three Jfutroj vitliout the /Ird/xamotro sj'TDholizo the three 
principles, or the three manifestatious of the, original Mulapra- 
Iriti in the solar system. Sanhhya I’oye, properly so called 
minly <Ica1s with tlic^ three principles ami the evolution from 
them of all material organisms. I nso the word material to 
indicate, not only tlm physical and astral organisms, but also 
organi'ms on the pl.ino higher than the astral. Much of what 
lies on this plane also is in my Opinion physical, though perhaps 
it may differ in its conrtilution from the known forms of matter 
on the ordinary objcctisc plane. The whole of this manifested 
, solar system is, strictly speaking, within the field of physical 
resesreh. Asset we haie only Ix^en snrreying tho superficies 
of iho outward co'Hios. It is that, and that alone, which phy- 
sical science has, up to this time, reached. I have not tho 
slightest doubt Ih it in couT'C of time physical scieneo will bo 
able to penetrate deqiinto tho underlying hash, that corresponds 
to the Siitnilma of out Vcdaiifie writers. ' 
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It is llip pTOvinciJ of Snnfclijn plnliKOjiIiy to traoc from llio 
three component parts of Mutapntkriii nil tho atirions jiliyslcal 
Jnanjfestitions, It must not, Ijoncvcr, be s»ppo'c<l that 1 in 
any way anthorizo tiie way ia which Sankliya phi!o«opiiy, as at 
present nnderstooti, tram ont tlio origin of thc'o nianifcstalioDS. 
On the contrary, there i-» cmtv rrason to bcJjt'\e that enquirers 
into physical science in tl>c West, like rrofes«or Crookca ami 
others, will arrive al truer resnlts than are contained in tho 
■existing systems of Sankhya pliilo-Nopliy known to tlio public- 
OcenU fcience 1ms, of cotirse, a dchnitc theory of its own to 
propound for the origin of thc«o organisms, but tliat is a matter 
that has always been kept in tho background, and the dcLiils of 
that tlieory are not necessary for tho purpose of cspliining 
the doctrine of the Bhagarad Gita. U will Ikj suincienl for tho 
present to note what the field of Suokljya philosophy is, and 
what it is that comes within the horiron of plij-sical bcience. 

■Wo can form no idea as to thokimlof beings that exist on 
the astral plane, and still lo»5 arc wc able to do so in tho case of 
those licings that lire on the pbnc anterior to the citral. To 
tho modern mind, ererj'thing else, Iwyond and bc«Ido this onli- 
uary plane of existence, Is a perfect bhank. But occult scienco 
■does definitely formulate tbo existence of the-e finer planes of 
heing, and the phenoBJcna tint now m.amfe't fhemschfc«m tho 
. so-called spiritnalisfic seances will give us ^ome idea of tho 
heiogs living on the astral plane. It is well known lltat In most 
of our Purfliws JDeraj aro mentioned ns csi-ling in 5'u’ar;;a. 

All tho Detxiganams mentioned in the aro not in 

Swarpa, Vixtne, JluJrat, Adilitas and some other classes aro 
no doubt Deves strictly so-called. ' But YakshtJ*, GitnJfiarvas, 
JCinnarai and several Other <7unanjs miiit he included amongst 
^he beings that exist in tho plane of Hie astral light. 

These beings that inhabii the astral plane arc called by .' 
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Tliere ono mors statement I have to inake with reference 
to the three in the Imman being. Of these what is 

called the karanci snrtVci is the roost important. It is so, he- 
cinse it is in that that tho higher indiudtiality of man exists. 
Dirth after birth a new physical body comes into existence, and 
perishes when earthly life is over. The astral body, when onco 
separated from the iarona fiarim may perhaps live on for some 
time, owing to the impnlse of action and eststcncc, already 
corarannicatcii to it during life, but, as these influences aro 
cat off from the sonre’o whence they originally sprung, the force 
cornmnnicated, as it were, stands by itself, and sooner or later 
the astral organism becomes completely dissolied into its com- 
ponent parts. Bat karanci sarira is a body or organism, which 
is capable of existing independently of the astral body. Its plane 
of existence is c.nlled Snlratma, because, like so njnny beads 
etrung on a thread, successive personalities are strung on this 
fcrtrcrnct saWret, as the individual passes throngli incarnation after 
incarnation. By personality I mean that persistent idea of self, 
with its definite associations, so far as those as^ociatious apper- 
tain to the experiences of one eartlily inearoation. 

Of course all the associations or idea^ of inontsil states which a 
human being may experieacc are not necessarily comn>iJn)Cijted 
to the .astral man, much less to the Xximwn sarira. Ofallthg 
experiences of the physical man, the astral man, or the iarance 
sanVa beyond it, can only assimilate those who'^e constitutiou 
and nature arc similar to its own. It is moreover but consistent 
with justice that .all onr mental slates should not be prcser%-ed 
as most of them .are concerned merely with tliod.iily avoc.ations, 
or even the physical wants of the Jmman being, tlicro is no 
object to bo gained by -their contfoaed preservation. But uff 
that f’oe^ deep into thn mtellectoal nature of man, all the higher 
emotions of the human soul and the intellectual tastes generated 
i 
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Iho pccaliar conditions of timo, space and environment, co- 
operate with this one life. What is generally called Jearana earira 
5s but the natural prodncl of the action of those very forces that 
havo operated to bring about this result. When once that plane 
of consciousness is reached in the path of progress that includes 
the voluntary actions of man, it wili bo seen that those voluntary 
actions not only presen-e tho individuality of the tawna sarira 
but render it njore and more definite, as birth after birth 
farther progress is attained and thus keep np tho continued 
existence of theyim as an individual monad. ' So in one sense the 
i'aroMix sariVn is tiie result of kamic impulses. It is the child 
of Karma as it were. It liv'cs with it, and will disappear if 
tho inflennee of Juinna can bo annihilatod. Tho astral body 
on tho other hand is, to a great extent, the result of tho jihysical 
existence of man, as far as that existence is concerned with his 
physical wants, associations and cravings. Wo may therefore 
suppose that the persistence of astral body after death, will 
under ordinary drcumsivnccs, Le more or less proportioaato to 
the strength of these emotions and animal passions. 

Jfow Jet us enquire what, constituted as man is, are tho rules 
to which he is generally subject, and tho goal towards which alt 
evolution is progressing. It is only after this has been deter- 
inined, that we shall be in a position to seo whether any special 
rules can he prescribed for his guidance that are likely to render 
his evolutionary progress more rapid than it would otherwise be. 

What happens in the case of ordinary men after dcatii is this. 
First, the karana sarira and the astral body separate themselves 
from the physical body ; when that takes place, the physical 
body loses its life and cnerjry. Yesterday I tried to explain the 
connection between the three bodies and tho energy of life acting 
within them, by comparing the action of this life to the action 
of a sunbeam falling succBssivcIy on three jnatBual objects. It 
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eltnplft renson that the physical piano has no natural attraction 
for it. Moreover it necessarily follows tlint, just as the kardm 
sO,nra cannot remain on tlio physical plane, the astral body 
cannot remain there either. Tliis astral body loses its life Ini* 
pulso when the harana saiira is scjuiratctl from it. Wlien 
once its sonreo of life nnil energy is thus removed from it, it 
13 natnrally deprived of the only spring of life that can enable 
51 to subsist. Blit astral matter being of a far finer constitulioii 
than physical matter, energy once communicated to it subsists 
for a longer tiino than when communicated to physical matter. 
When onco separated from the astral body, tlic pliysical body 
dies very rapidly, but in the case of thca&tral body seme time is 
required heforo complete dissolution can take place, lecnuso the 
impulses already communicated to it still keep the parUcIe,s to- 
gether, and its pcno<l of post-mortem existence is proportioti- 
tite to the strength of those impulse*. Till this ‘strength is 
eshaustixl the astral body holds together. The time of its inde- 
pendent existence ’on tho astral plane •will thus depend on tho 
strength of its craving for life and tho intensity of its uns.atisfied 
desires. Tins is the reason why, in the'ea'o of suicides and those 
who die preinalnro deaths, l«ving at the time of death a strong 
passion or a strong desire that they were unable to s.atlsfy dur- 
ing life, but on the fulfilment- of which tlieir whole energy was 
concentrated, the astral body subsists for certain length of time, 
and- may even make desperate eifoitsfor the purpose of descend- 
ing into tho physical plan© to bring about tho aocomplishiaent 
of its object. Most of (he spirtaaiistic phenomena are to bo 
accounted for upon this prinri|ile, and also upon tiio principle 
that many of the phenomeoa exhibited at seances are re.ally pro- 
duced by clementals (which naturally subsist on tho astral 
plane) masquerading Jaa it wore in the g.arb of elomenhrios or 
pisachas. 
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I necl not, however, 'cater farther into this branch of the 
subject, as it has but » very remote bearing upon the teachings of 
the Bhagavail Gita with which I am concerned. Suffice it to 
say, that what has been stated is all that ordinarily takes place 
at the death of a man, but there are certain kinds of karma 
which, m.ny present exceptions to the general iaw. Suppose, 
for instance, a man has devoted all his life to the -evocation of 
eiemeutaU. In such a case either the elcmentals tako possession 
of tho man and* make a medium of him, or, if they do not 
do that completely, they take ]>ossession of his astral body and 
absorb it at the time of death. In the latter case thoastral bo>!y, 
associated as it is with an iodependeni elemental being, will 
subsist for a considerable length of time. But thongli clemea* 
tal worship may load to raediumship — to irresponsible medium- 
ship in the inajoritj of cnses-~and may coofasc a man’s intellect, 
and in.iko him morally worse than ho was before, these elearentsls 
will not bo able to destroy the iE^zrana sariVa. Still it is by no 
means a desirable thing, that wo should place ourselves nndcr 
tlifi control of eleinentats. 

Thoro is another kind of worship, however, which a man may 
follow, and which may lead to far more serious rcsnlts. What 
may happen to the astral body, may also happen to the Karana 
larira. The hurUKO *arira bears the same rol.itiun to tho Devat 
in iSicarpaiii that the astral body does to the clemcnt-vLi on tho 
astral pUne. In this iTeni/oha tlicro are beings, or entities 
Boino vicious aud some good, and, if a man who wishes to esoko 
tlieso powers were to fix his attention upon them, be might in 
course of time attract theso powers to lumsclf, and it is quite 
possible that when the force generate! by tho concentration of 
his attention upon these beings'nttains a certain amount of 
strengtli, the lorona tarira may be absorbed into one of these 
jitst M tho astral body may be absorbed into an elemental • 
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This'is a far, more eerioxis result, tlian any tliat can liappen 
to man in the case of clemeDtal worship, for tlie simple reasoa 
that ho has no more prospect of reaching the Loffo$. 

The whole of his iniiividuatUy is absorbed into one of these 
beings, and it will subsist as longastliatbeing exists, and nolonger. 
When cosmic pntln^a comes it wHi be dissolved, ns ol! theso 
beings will be dissolved. For him there U no immortality. Ho 
may indeed have life for millions of years, but what are millions 
of years to iminortalily? You will rccolloct that it is said in 
Jlr. Sinr.etl’a book, that there is such a thing as immortality in 
evil. Tho atatoment, as it stands, is no doubt an exaggeration. 
What Jlr. Sinnett raeanl to say wis, that, when those who follow 
tho left-hand path evoko eert-ain powens which are wicked in their 
nature, they may transfer their own individualities to those 
powers, and subsist in them aiilil the time of cosmic prala^ 
These would thou become formidable powers in tbo cosmos, and, 
would interfere to a constdcrahlo extent in the affairs of mankind, 
nnd even prove far more troublesome, so far as humanity is 
concerned, than the genuine powers themselves on account of tho 
a<saciatlon of a human Individuality with one of these powers. 
It wus for this reason that all great religions have incntcated tho 
great truth, that man should not, forthe sake of gain or profit, or 
for the acqnisition of any object, however tempting for the time 
l)cingi worship any such powers, but should wholly devote his 
attention and worship to the one trne Jloyos accepted by every 
true and great religion in tho world, as that alone can lead a man 
safely along the true moral path, and enable him to rise higher 
anU higher, until he lives in it as^an immortal being, as tha 
manifested ^sii'aro of the cosmos, »nd as tho t^ource, if necessary, 
of spiritual enlighlonracnt to generations to come. 

It is tow.ards this end, which may bo Listened in certain 
cases, that all Gvoiutioo is tending. The one great power, that 
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is as it wcrp guiding tl»© wliole course of evolution, leading 
nature on towards its goal, so to speak, is the light of the 
The Lorjos is as it were tio pattern, and emanating from it is 
this light of life. It goes forth into the world with this pattern 
imprinted upon it, and, after going throngh the whole cycle of 
evolution, it tries to return to the Lonos whence it had its ri«e. 
Ilvolutionary progress is effeclcd by the continual perfecting of 
ilia' Ufodfii, or organism through which this light w orks. In 
itself it has no need of improvement. Wlnt is perfected is, 
neither the Z<Y70S, nor the light of the ' but the UpaiJht 

or physical frauio through which this light is acting. I have 
already said thalilis'upon the purity and nature of this 
Vpadhi, tint tho manifested clearness and * refulgence of the 
Logo$ mainly depends. As time goes on, man’s intelligence on 
tho spiritual, astral and physical planes will become more and 
more perfect, as tho XTpiJhh are perfected, until a certain point 
is reached when he will bo enabled to m.ako the final Qttemjit to 
percche and recognise his Zoyes, unless )»e ehooses to wilfully 
shut his eyes, and prefers perdition to immort.ality. It is ti>> 
wards this end that nature Is working. 

I have pointol out tlie fact that there are certain cases which 
may can'c .a disturbance in tho general progress, ami I have 
roeutionc'l tho causes that m.ij facilitate that progress. All tbo 
imliatlons that man ever imentedwere indented for tho purpose 
of giving men a dear idea oftliofkw^, to point out thegoal, and 
to lay down rales by which itis possible to fadlltatc the approach 
to the end towards which nature U con^t.antly working. 

,Thc.s 9 aro the premi«cs from wliicU Krishna starts. Whethe 
by express statemeata, or by necessary implicatious, all thesa 
propo'ltions are present in this book, and, taking hU stand on 
these fiiudamentai propositions, Krishna proceeds to construct 
his practical iheoty of life. 
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In stating this theory X haro not inaile any reference to 
jTarticular passages 5n the Bhagarad Gita. By constantJy 
turning to the detached passages io which [these propositions 
are expressed or linpUcd, I should have only created confusion, 
it thoreforo acemed irelter to begin by stating the theory in my 
own language, in order to give you a connected idea of it as a 
wlioio. I do not think it will bo allowed by every follower of 
every religion in India, that theso aro the propositions from 
which Krishna abrted. The theory has been misanderstood by 
a consiJcrablo number of plulosphers, and, in conrso of tirao, 
the speculations of the Sankhyas have introduced a source of 
error, which has exercised a most important influenco on the 
development of IUnda philosophy. There is not however tho 
slightest doubt in my ovra mind, that what I havo said includes 
tho basis of tho real Vedanlic philosophy. Having bat Uttla 
time at my command I have thought it uonoceasary to cite 
authorities t liad 1 done so it would Kavo t.aken mo not threo 
A-iys, hat three years, tooiplain tho philosophy of tho Bhagavad 
Oita. I shall leave it to you to examine these propositions and 
to carefully ascertain how far they seem to underlie, not merely 
Hinduism, bat Baddliism, the ancient philosophies of the 
Egyptuius and tho Chaldeans, the apccnlations of tho Rosi- 
crucians, and almost every other system having tho remotest 
connection with occultism from times long antecedent to tho 
Boolled historic periods. 

X will now turn to the book itself t 

Krishna is generally supposed to bo an /Xmtar.' This theory 
0 ^ Avctlan plays a s’ery important part in Hinds philosophy i 
and, unless it is properly understood, it is likely that great 
misconceptions will arise from tho acceptance of tho current 
views regarding this Atruar. ft is generally suppose<l that 
Krishna is the Acaiar of tho one great personal God irho exists 
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in the cosmos. Of conrso those, vto hold this >iew make no 
attempt to explain bo-w this one great personal God enccewled 
in setting tip an intimate connection with the physical body of 
Krishna, constitnted as the physical body of every man is, or 
oven trith a personality, or human individnalify, that seems to 
be predsely similar to that of any other human being. And 
how are we to explain the theory of Avatar$, ns generally stated 
with ' reference to the view of this particular Avatar to which I 
have referred? This -view is withont any support. The Logos 
in itself is not the one personal God of the cosmos- The greatj 
Parabralitmm behind it is indeed one and nlramta undifferent- 
iated and eternally existing, but that ParalraTimam can never 
manifest itself as any of these Atalart. It does, of course, 
manifest itself in a peculbr way as the •uhele cosmos, or rather 
as tho supposed basin, or tt« one essence, on which the whole 
cosmos seems to bo superimposed, the one foundation for emy 
existence. . But it can manifest itself in a manner approaching 
the conception of a personal God, only when It manifests ‘itself 
astheZi^s. -If Ji'a/ars are possible at all, they can. only bo 
so with reference to the Logo*, or Ktvara, and not by any 
means with reference to what I have called Para&roAmnm. 
But stUl there remains the qacslioo, what is an .Gratae I Ac- 
cordbg to iho general theory I have laid down, in the case of 
©very man who -becomeB a ilakta . there is a union with tho 
Logos. It may be conceived, cither as .tho soul being raised to 
iho Logos, or ns tho Logos descending from its high plane to 
associate itself wi tit the soul. In the generality of cases, this 
‘ association of tho soul with tho Logo* is only completed after 
^eath— tho last death which that indhidu.al has to ’go through. 

Bui in some special cases the Logos does descend to the piano 
' of Uie soul and associate itself with the soul during iho lifc-timo 
• ofihe individual ; but these cases arc very rare. In the caso 
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of snch boiDgS, wbilo tli^ still exist as oriiibary men on the 
phj'sical plane,' instead of Jia\dng for tbeir soul merely there- 
fiection of the Logosj fhby have the Logos itself. Such beings 
have appeared, Buddhisis eay; that 'in the ca^e of Buddha 
there ^ras this permanent ifnion^ when ho attained what they 
call Potra-afrfa«a nearly twenty years before the death of bis 
phj’sical body, Christians say, that the Xoyoa was made flesh, 
as it lyertv'Md ‘was born as Christ — ^as Jesns — though. the 
Ciiristiaus do not go into a clear analysis of the propositions - 
they lay down'. There ate, however, certain sections of Christ- 
ians, who. toko a mow philosophical view of the question, ‘‘ 
and eay that the divine Logos associated itself with the man 
named Jesus at some time during hh career, and that it was 
only after -that union he began to perform bis miracles and 
show his power as a great reformer and saviour of mankind. • 
TVhether this union took place as a special case in the cas« of 
Jeans, or whether it was such a union as would take place in 
the case of every Hlahaiina or Mabarisbi when ho becomes a 
JivanmuUa, wo cannot say, unless we know a great deal moro 
about him tlna what the Bible can teach us. In tho case of 
ICcisUtia the same question arises,’ Mahavishiin is a God, and 
is a represeutative of the Logos ; ho is considered as the Logos 
by tho jiiivjority of Hindus. ' From this it must not-however be 
inferred that thero is hut one Logos in the cosracw, or even that 
hut one form of Lagos is possible in the cosmos. For the pre- 
sent I am only concerned "with this form of tho Logos, and it 
Bcems to be the fonaJatjon of the teachings wo are considering. 
There are two views which yon can take with reference to 
such ’ liuman Aoatars, as for instance,' Baiua, Krishna, and 
Parasurama. Some Vaishnavites deny that Buddha iras an 
.iirafar of Vishnu. . But that wavan-exceptioMl c.ase and is 
very little understood by either 'Vaishnavites or Buddhists 
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the others as his znanifestationa, or heings in whom his )5ght 
and kno-wleJgo were placed for tiio time being ; or for some rea- 
son or other, these others arc not supposed to bo jlraterjin the 
strict sense of the word. Bat, if these aro not ytvatarj, thon 
we sljoll hare to suppose that Krishna and Bama are colloJ 
AmiarSf not becauso wo have in them'an instance of a soul 
that had heconie a Jivanvivlta, and so become associated witii 
the Logos, but because the Zo^s descended to the plane of the 
soul, and, associating itself with the soul, worked la and 
tlirongh it on the plane of httmanity for eonie great thing that 
had to be done in the world. I believe this latter view will bo 
found to bo correct on examination- Our respect for Krishna 
need not iu any way be lessened on that account. The real 
Krishna is not the jnan in and through whom the Logos appear- 
ed, but the liOQos itself. Perhaps our respect will only bo en- 
hanced, when wo see that this is the case of the Logos descend- 
ing into a human being for tho good of humanity. It is not 
encumbered with any particsular individuality in such a caso 
and luvs • perhaps greater power to exert itself for the purpose, 
of doing good to humanity — not merely, for the purpose of 
doing good to one man, bat for the purpose of saving millions. 

There are two dark passages in Mababbarata, which wall bo 
found very hard nuts for tho ad^’oeatea of the orthodox theory 
£o crack. To begin with Kama. Suppose Rama was not tho 
individual monad plus tho l/ogas hat in some nnaccountahle 
manner the Logos made flesh. Then, when the physical body 
disappeared there shonld be nothing remaining but the LogOi~— 
there shoxild be no individnal ego to follow its own course. That 
geerns to be the inevitable result, if we are to accept the orthodox 
"theory. But there is a statement made by Narada iu tho Loka- 
pala S.ibha Y.arnana, in Mahablrarata, in which he sny‘‘, spealcing 
of the court of yania, who is one of tho Dei-as, that Basaratha 
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Wisdom wore manifested liirongh tibo man Krishna, was a separate 
epiritnal. power manifesting itself for tbfe time being throngh 
this individual, there h no solatba 'of iha difficulty. i Now, 
from these, two statements wo sliaU not bo far wrong in 
inferring that iho Amlnrs wo arc speaking of, were the mani- 
festations of one and the samo power, tho hogos^ which the 
great Hindn writers of old called Jlahavishnn. Who then is 
this JIahavishnuT Why should this hoQOi in particular, if there 
arc sororal other ioyor in the umv-orso, take npon itself tho- 
care of humanity, and manifest itself in the form of various 
Avcbtara j and further, is it possible for every other adept, after 
he boeoraes r^sociated with tho Logos, to descend as an Avatar 
in tho same manner for tho good of humanity ? 

A clear dUenssion of these questions will lead into consider- 
ations that go far down into the mj'stcrics of occult science, and 
to explain which clearly I should Iwvo to tako into account- a 
number of theories that can only bo commanicated at tho tlmo 
of mitiation. Tossibly some light will bo thrown upon tljo 
subject in the forthcoming " Secret Doctrino” but it nouldlo 
premature for mo to discuss tho question at this stage. It will 
be snfBcient for mo to say, that this Mahavishnn seems to bo the 
Dhyan Chohan that first appeared on this planet when human 
evolution commenced during this Kalpa, who settlio evolutionary 
progress in motion, and whoso duty it is to watch over tho 
interests of mankind until the seven Manifantan through 
which we are passing, are over. 

' It may be that this Logoi Itself was sssociated with a jivan.- 
"miikta, or a great ilahatroa of h former Kafpa, However tliafc 
may be, it is a Logos, and as 5n<di ooly it is of imjxirtaBeo to us 
at present. Perkips in former of which there have been 

millions, that Lcvfos might have assorialed itself with a series of 
ilahatma, and all their iadividaalities might have been subsisting 
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It ^VlU bo noticed ibat when Krislma is - speaking of hirosolf 
ho nc\'cr n=es tho word'jPamJraJlmam, bat places himself in tho 
position <it pr<^ya^atnui and U is from this gtandpoint that O’O 
consiantiy find him speaking. Whenever ho speaks of Pro-* 
tpagatma, he speaks of himself, andwlianevev ho speaks of jiaro- 
hrahmam, ho speaks of it as being something diiferent from 
himself. . . ' ' 

I will now go thtOQgh all tho passages in -which reference is 
made to Pcfj'a?>r( 2 A?nani in this book- The firet passage to which 
I shall call yonr attention is ch: 4 )tor viii, verso 3; — 

The etemsl spirit is the Soprerac Bnhma. Its coaditioa as 
atna is called Action -wbicli leads io iticamateil existence is 

tlenotod by Karma." 

Hero the only words •asc<I to denote Paroirafimanj. aro./lf#Aa- 
rant and jD«i^»ia. These arc tho words lie genemlly use-*. You 
will notice tltafc he does not in any place call it £sicnr(i or 
heswara; he docs not oven allado to it often as ^^n<r. Even tho 
terra Parawiat/ncf ho applies to himself, and not to ParaWahmaui* 
1 believe that tho reason for this is that tho word Atnxa, strictly 
sjteaking, nie.ans the same thing as self, that idea of self Wing 
in no way connected with J^nrahraAnwin. Tiiis idea of self 
first comes into existence with the logos, ami not before ; hcaco 
Parabrahimm ought not to bo called Paramatma or any kind 
of^fnra. In ono place only Krishna, speaking of Parahvah- 
«ta?a, says that it isAiSiltTTKi. Except in that c-a^ehe nonliero 
USES the -vvord ^fnin or Paramafww in spc-iking of Pavahrah- 
mam. 'Strictly speaking PrtroWaAnwiw is the very foundation 
of tho highest self- Paraniatnui is however a term also applied 
to ParaWaAmam as distingaished from Pratgagatma.^ IVlien 
thus applied it is used in a striE^ly tcchmcal sense. Wlietiover 
the term Prafyo^atJrw is used, yon will find Pamraatnia used 
US expressing bomething distinct from It. 
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llranslnotbofuFpoMJ Itat cWkt Hio ,.go, or nny iJm of 
rdf, can l>o arsoclatc.l vritli,otI» coWilercJ as mliercntiii 
PornSrataam. Perhafs it may bo said tint the idea of self 
is Latent in Paralralmm, as ovciytHng is latent in it : and, it 
on tint aeconnl you connect Ibo idea of self i.itli ParuLrainiam, 
yon will 1)0 quite justified in applying tbo term ramriidtriia to 
ParaWakmmi. But to avoid contnaion it is mneli belter to 
use our words in a clear sense, andto give to cacb a rlistinct 
connotation about wliicb Ibete can be no dL.pntc. Tom now’ 
to chapter \erse 11 : — 

"1 -will briefly e-^phin ta tl«« thai place {r^1an\ wild, thee vh? taow 
the YedM dcKiibe »s indetmtiWc which the Mcctic*. -who 

an fr« fwra dw'je, cater, »ad which is the desiied destination of those who 

cbsCTTC BrahinadiaryMa.'’ 

Here -wo find another word used bj- Erishna when fp^aking 
of Faral/ralimm. Ho calls H hb parfata— alode of llUf, or 
Nirvana. Vfbaa ho calls Paral'rafimam his ;w<?oni or nWle, 
be does not mean valhintha hla or any other kind of hka ; 
he speaks of it as bis abode, becaose it is In ths bo^orn of Para- 
r^afunam that the rfetdes. He refers to Parai>ra?,mnn 
as the abode of bli»«, wherein resides clcrcally the maoi- 

fested or janmanifested. .Again lorn to chapter %-iii, verso 

in ^ . 

“ That which i» eUtctI to !« nniDSnifestcd and immotaUc hi fpoken of tu 
the Hshest condilioa to bo Tcacbed. That ptlee from «hUh Here is ao 
return for those w ho roach it »» wj sopreme abode." 

Hero the same kind of bngoago » nsed, and the reference is 
toParaWiniani. When any sonl is absorbedinto the Zo-joj, 
or readies the Loff.n, it nuy be said to hate rcaclcl P<ir«tru/i- 
nwm, which is the erntreof llie/x«7'«; and the xo_ 

side' in the bosom of Psira^iwimow*, when the soul reaches 
the Xotfo* it reaches Puratrakgum also- _ . 

. V 
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-Ilerc- you 'svill ootiee Dial h<* again speaks of Pijrahrahmam 
as his ahofle. 

Titrn now to chapter >x, versos 4, 5 atul G ; — 

“Ihe whole of this Uiilrersc h perraulftl hy me in tny nninanifesto! 
fotm (vlrj/'«/.l.(7HoorN'), I am thus the support of all the manifesteil 
Ki^tencc. Ixit I aai not snpporte-ll^ythoia." Ix>ok at luy Poadition when 
iinnifeslcd Knirnm (/.ojrn ) ; these plfnouicnal iiunifestalions ate not 
within me. Jly vlf«*n (hfoe^erj it the foundation and llie origin of mani- 
fi-ilcd l/oings, though it dors not exist ia cowhiottfon with them. Coneeire 
that all the manifestwl iwinss ate within me, jtwt a« the atmosphere spread* 
ing evwy-whera U always in space.” 

In tny hat Icctnrc I trie<I to c.xplain the m3'«tertou5 connect- 
ion between i’*nr.jtraA)«a>/ianil .<^faf7i/>rttXjvVi. rarai/rahmam 
is notcr lUircrentutcd. What i-* differentutoi is jirific! 7 >riiXTi(», 
which ii sometimes callod AvyalMm, anil in other places. 
Ktiliisfhatn, aihich means simply tlio umliffcrentiateil Element. 
Nmertholc^s Put’dirithnuon. seems to be ihe one foumiatiou 
for all physical phenomena, or for all ]>he»oinena th.it aro 
generally, referred to HuhtpraLTitu aVfter all, any material 
olijfcl is nothing more than a bnnillc ofattrihntes to’ n?. Eitlier 
on account of an innalo propensity witiiin v« or as a matter’ 
of inference, >ve alwsis's ‘.uppose that lliero i* a non-ego, which 
}i:ts this hiindlc of attributes supcriinpo'ir'd upon it, and nhich 
is the basis of all tlrcsc attrihntes. Were it not for.thl'* essence, 
there enuM bo no phv-<ieal body. Dut these attributes do not 
spring fronj Par-ahrukntam itself, but from ^ilulaprahrili 
avliich is its veil, J/iihipratri// is the veil of /’[»*(r6roA»»fljj}. 
It H not J’amti'aAmnni itself, but merely its apjicariinco. It 
13 purely phonojiicmal. It is no doubt far more persistent than 
any otlicr kind of ohjcctivo evistpnee. Deing tho fir-t incKle or 
inaniff'tation of tho only absolute ami uncon litionc-d reality 
it seems to lie the h.ti-U oi all subswinent n!.3»ifebt.itioiH. Speak- 
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ing of this aspect of ParobraJimam, Kri«bna says that the whole 
cosmos is pervadcJ by it, wliich is his AryaJJa form. 

‘ Tims lie spcaTvS ofPtfnibraAwai«a«lns.4i'raitflm<JoWi, Itecanso 
Parabrahnam is unkno\raHe, and only becomes Icnownble when 
manifesting itself as the io^os or L>u‘ara. Here bo is trying 
to indicate tKat ParalrahmaM h the Av!;aJJcimoi>i-ii of tlie Z<V70# 
as it is the .4<waofthe which is everywhere present, 

since it is the .-Itma of the universe, and wiiich apjioars difler- 
' cntiateil, — when manifested in the shape of the various L<^>'S 
working in Uiecosmo*, though in itselfitis umlifihrentiatcil— , 
and which, though thelxiiisof all plicnomena! manifestallon*, 
doe* not partake of the vilaranu of tho«c phenomenal mani- 
festations. 

liefer now to chapter xii, vor«os 13, 14, 15, 10, and 17.* 

Herenpnn, in fi>cakingof Paralrahnam intcr-eslS, IC, 
and 17, KrMma isbjing donna proposition whicli I lute 
idready cxphiined at length. I ne«l not now go minutely into 
the meaning of these scr>c-, foryou’eau very ea-ily uscerwiu 
them from tlio commenUries. 

Turn to ch.ipter xU, versO 27 t-- 

** 1 ain dll! i«i or t!>e mjI of the ioitnortal ondmilcstnictible r.rihncim.v 
cf cl«rn»l and of unb>luri *4 hansntss - 

Here Krishna isicfirring to himself rs a nianili-Ution or 
image of J'liriihvhinivi. lie says he is the Prothfita of 
Irahinavi ; be dies not csK himself Pdrotro^iimm, I ut only 
its iiiiain' or ni.iiiifc-t.ition. 

Tbc only other iv-'*.igo in -nhidi KrWma .refers lothe s.itiie sub- 
ject i« cKapUr xt, verso C t— 

“ Tint is 111) siiiTsiac nlieJo WAn».<i),«iliich neiiLortun, nor moon, nor 
fire ilIuTnui' 6 . 1 hwe who rater it do not rttum." 


* TliU niid si'iae I’f thr elLtr ^uoUtions lure We 
their Uojth.— iit 


■milted on anuunt of 
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• There flgnhi he ?prnks of parfitwaml rcfeT-» to I’lirabrahmam 
as his alodc. I hetieve that these are sill ijio statfinonts 
that refer to PuraLrahmam in this Iniok, inul tljos* arc swfticjejjt 
to indicate its position jirclly clearly, and to show the nsituro 
of its connection with the Loffos. I sliall now proceed to point 
out the pa'^ssiges in winch reference is titade to the Loi/os itself. 

Strictly ejicakin;; the whole of this Look rnnv be called the 
hook of the philosophy of the Legos. There Is Iwrdlv a page 
whiclitloos not direoU-ly or indirectly refer to it. There are 
Jioneier a few ijnportanl and signiticant Jvjs<!iges, to which it is 
desirable that I should refer y«n, so that yon inny see whether 
■what I have Mill nbowt the nature and functions of the Lor/os, 
nni/jVs'conncuttimTfcft AfrncKttVyitm^hW Acrmnn souf, js siip- 
portod by the teachings of this hook. Let ns tiiro to chapter iv, 
and craniino the meaning of \er#cs 5 to 11 t — 

" 0 Aijutia, I nncl thou have |>.uiae<l through many linhs, I kaow sU of 
them, but Ihon dost not know, 0 baxas'er of foe*. 

" Even I, who am unborn, iinj>etwhable, the Lord of ah being*, controliing 
lay own ii itnre, t.ikc birth thn>«»gl« the iastfnmenlaljty of my ‘wnyrt. 

“ O wljenover there la ft detline of iUmma o^- riylueuusneM and 

Plire.id otcdhorui'i or iinrighteoiune*!>, I ctcite tujself. 

“ 1 take birth in every ywyo, to proteit the gcod, to destroy eviJ-doera 
jmd to le-establi'iU (Uhii-ii’H. 

“0 Arjiina, lie who undei-<tjflda truly wy divine birth and action, 
aliandoniiig bis body, reaches j»p, smltlpes not come to birili n^ain. 

“ Jlsay, who are free frwn passion, fearacul anger, deiotod to mo and full 
of uip, jnirified by spiritual wiidoin, have attained my covirlition.” 

Thi* passage rcfeTii, of course, not only to the Logos in the 
abstract, but also to KrNhnaN own incarnatiens. It },q 
noticed that ho speaks bore as if his Logos had already associa- 
ted itself with scvcr.tl i«erson^ities, or human iiidvidualitics, in 
former yug<xs ; and ho says tliat he rcaveinhers all that took 
-place in connection with tlipgc incaroatious. Of course, since 
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^Tofld atkI at (UfTercnt tunes as p«at reformers and saviours of 
jiiaukiu'l. . ■ 

Again, tbc'^o janmami might not only inclitdo all the special 
incarnations wiiicli thh Lopt>g Im undergone, but might also 
jjerhajH include all the incarnations of that ifidividual, vho in 
tlio conrso of bis spirilnal progress finally joined J)inisclf, or 
■nnUol his soul with tho A*vn>s, which has been figuring as tlio 
guardian angol, so to speak, of tho best and tl»e highest intcresta 
of humanity on this planet. 

In this connection there is a groat troth that I ought to bring 
to your notice. ^Vhenover any particular individual reaches tho 
highest 4l.ato of spiritual culture, dcrelopes in Jnmself all tho 
■s'irtncs that alone entitle him to an union with the Loffcs, .'intl 
filially, unites his soul with the Lo/^ot, there is ns itwwc, a sort 
of reaction emanating from that Lo^os for the good of humanity. 
If I am permitted to n?o a simile, I may compare it to svhat may 
happen in tho case of the sun when a comet falls npon if. If a 
comet falls upon the sim, there is necessarily an nece-ssiou of 
heat and light. So, iu tho case of a human being who ha? de- 
leloped .an unselfish love for humanity in himself. He unites 
his highest qualities with the and, when tho time of tho 

fin.al union comes, generates in it an impnbe to incarnate for tho 
good of humanitj'. Eien when it docs not actually incarnate, it 
tends down its iufluencefot the good of mankind. This influence 
ni.ay be conceived «s invisible s{drttual grace that descends from 
heaven, and it is Bhowercii down upon humanity, as it were, 
whenever any gre.at Jlahatma unites ids sonl with tlio Lcyos. 
Every 3Iahatnia ivho joins his soul with the i? thus n 

- ponrcc of innuenso power for tho gowl of liumanity in after 
generations. It t? said that the Malntmaa, living ns they arc 
apart from the world, arc utterly useless so far a* lumianity is 
eeuceracd when they arc still living, and arc ttill nioio so w’ 
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they hnvo mched NirvTina, This an absurd proposition • tKit 
has been pat forward hy certain writers who did not compre- 
hend the true natnre of Uirrana. Ti>e truth is, as I Imve said, 
every pnrifi&l sonl joined with the Logos is capable of stiiiinlat- 
ing the energy of the Logot in a particular direction, I do not 
mean to say that in tlio sca^e of every Jlahatma there is neci"^ . 
sarily any tendency to meamate for the purpose of teaching 
dharma to nianfcinit— in special c.a<ca this may happen — . but 
ill all cases tiiere is an influence of the highest spiritual efficacy 
coming down from tho I^gos for ilie good of liiimanity, wJiethcr 
ns an invisible CMcncc, or in the shape of anotlier liuman incarna- 
tion, as in tlie ca^e of Krishna, or rather tlie Logos with reference 
to which we have been speaking of Krishna. It might Ikj 
that this iojoj, that fconis to have Incarnated already on this 
planet among larioiis nations for the good of humanity, was 
that into which the sotil of a great Mahatma of a former ha}pa 
was liunlly absorbed } that tlio inipoNo whidi was thus communi- 
cated to it has boon acting, os it wore, to make it incarnate and 
te-iiicarnate during the present U(Opa for tho good of mankind. 
In this connection 1 must frankly tell you, that beyond the 
niystery I hive indicated there is yet another mystery in con- 
nection with Krishna and all tho iocamation« mentioniHl in this 
hook, and that mystery goes to tiro very root of all occult eeienco. 
leather than attempt to giro an imperfect exj'hnatlon, I think it 
mnch lietter to loso sight of this |<art of the subject, and pro- 
ceed to explain the teachings of this book, us if Krishna is not 
f{>eaking from the standiwint of any particular Logos, hut from 
that of tile Logos in the nbslract. So far as tlio general tenour 
of this hook j? cOHcvrneil, it would suit any other L/ogog as •v»e!i 
as that of Kri^hna, hut there are few seattcresl pas‘y«ges, that 
when osphinctl will lie found to possess a special -‘•Igiiiiicauco 
with reference to this mystery which tliey do aot possess now. 
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An att'Jmjit \rtll be njada m “Secret Doctrine*' to iadicato 
Ibc oaturo of lhi« mrstcry 03 far sS possible, bat it mast not be 
imagined that the veil wilt be cottiplcteiy drawn, and that the 
tyholo mystery will bo rcvcalcl, Only Wots will be given by tho 
help of which you wili Ime to esamme and underetand the sub- 
ject. This matter is however foreign to my subject ; yet I have 
thought it better to bring the fact to your notice ie^t you should 
misled. The wbolo pbiloiophy of this booh is the philosophy 
of the Logoi, In general Christ or Buddha might have used tho 
eanie words as those of Krishna ; and what I hare said about this 
mystery only refers to some particular passages that ee«m to 
lanch upon tiio natoro of Krishna's divino indiriduaHty* Ho 
Iiimtelf seems to think there is a mystery, as you may seo from 
<lio Oth verse. 

In tho tenth verse “ d/iriAWamm” me.ans the condition of tho 
Logon. Krishna says tiicrc have been several Mahatmas who 
IwTO become iT/K'd/'u#, or ha»o united their souls completely 
with tho Logon. 

Tern now to chapter v, versos 14 and 15 

"The Ix'Ttl rf tho world dow not bring sliont or creito tnrna or tho con* 
rtition by whfeh ycoj'le ottriluie kanoa to ihemselTes ; nor does ho m&ke 
• people ftffl Ibo effects of their ksnn*. ll li the Uw of Cilutsl coasstion that 
works. Ho docs not laVo npoo himself the «lo or the merit of any ose. Heal 
koowloJgc Is emotliered l/y Jelosion, bqJ heoco created hoiogs aro misled,*’ 
IIcTC ho eaj's that A’otctrrrt do(*s not create karma, nor does ho 
crcalc in inJiviJunls any desire to do karma. All karnna, or 
imptiho (0 do karma, emanates from .XfuhgtralriCt and its 
vlkarofflj, nn J not from the Logon, or tho light that emanates 
from the Logos. You mu<l look upon this light or Tohat, as a 
kind of energy ctennlly beneficent in its nature, as shnled in 
tho “ Idyll of tho White I*otn«.” In itself it is not capable of 
genenting any ienileiicti»» that lead to/vincfAam; bni (lAantdram, 
7 
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and the desiro to do karraa, and all karma >vith it? yarions con- 
*e<jnencos come into existence by reaaon of tlio xtpadhh which 
are but the manifestations of that one Mulapn-akriti. 

Strictly and logically speaking, yon will Iioto to attribute 
these results to both of these fcwces. J/ufaprair/t* will not act, 
and is incapable of prodneing any resalt, unless cnergif al by tho 
light of the Logoff Kcvcrlhclcss, most of the result* that pertain 
to karma and tho continned existence of man as the rcponsiblc 
producer of karma am traceable to Jtlutjprat-nii, arwl not lo the 
light that sitalizes it. We may therefore suppose that this 
J/uiajrratriti, is the real or principal heTidAokaranam, and this 
light is the one instrument by which we may attain to union 
with the which is the source of sahation. ThisJight is 
the foundation of the better side of hnnian nature, nnd of all 
those tendencies of action, which generally lead lo liberation from 
thd bonds of avldga. 

Turn to chapter Tii, eerscs 4 and 5 : — • 

“My ProMiJ (.Ifulupiwlnii) isdirideU Into eight parts— earth, wafer, 
fire, wind, ether, mind, intuition and egotura. This PralnVi b caUcJ 

/pnrjpratTifi.* 

“Undemtand my ParopirntTi't (Z)<iir>pralrati,} es sornethinj; distinct 
from this. This DaitijiraMi is the on* life by which the who!* Unn erso 

U supported." 

Krishna in vmo 5 disliDgnishcs between this Saivipralriti 
and Taraknli. This i)aiw>ralrili is, strictly speaking, the 
JI/aAacAaftanyaTJi of the whole cosmos, the ono energj-, or tho 
only force from which spriog all force manifestations; Ho says . 
you must look upon it as something different from the t’rakrili 
of the Sankhyas. 

Turn now to chapter vH,*Tcrso ? : — • 

“ O Dbanamjsy*, there is nothing eopm>rtonre,aQd *11 this bans* oam* »» 

a sow of gens on (he string nmaing through theiu." . 
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Please notice ihnt ia vfirses '4 and 5 Krishna ‘is referring ‘to 
two kinds of Frakriti. Of coutso tiiat Prahrilx, which is differen- 
tiated into the eight elements emuncrated in Sankhya philosophy 
is the av^aUam of the Sankhyas — it is the Mulaprakriti, which 
must I not be confounded with the Daimprakriti, which is tha 
light of the Loffos. CJonceive Mulc^raUritt os avidi/a, and 
JOitivtjrraJcritif the light of the hogoi^ as vidga. These words 
have other meanings also. In the Swetaswaiara Upanishad 
Esxcara ia described as the deity w'ho controls both vidga 
and avi'dya. 

Here Krishna seems to refer to all tha qtaltties, or all tho ex- 
cellent (jualitios, manifested in every region of phenomenal 
existence, as springbg from himself. 

No doubt the other qualities also or rather their ideal forms 
originnlly spring from him, hot they ooght to be traced mainly 
to JlfulaprakriU', and not to himself. 

1 will now refer you to verso 24 and the following verses of 
the same chapter : — 

" The ijnoTant, who do aot inow my supreme aad JaJestructiUe and heat 
satnre, le^il me as a manifesfation of arjrof (<xm. 

“ Yeiled by my yoy« maga I em aot eistble to all. The deluded world 
does not comprehend me, who am noboni and imperishalile, 

“ I know, 0 Arjuna, ^ beings, past, present, and future, hut none knows 

In these verses Krishna is controverting a doctrine that has 
nnfottunatcly created a good deal of confusion. I have already 
told yon iliat the Sanldiyas bare taken their avyakfam, or rather 
Para(/ra/imam veiled by Jfidaprairid, as ^^nia or the real self. 
Their opinion was that ‘this avyaliotn took on a kind of pheno- 
menal differentiation on acconnt of association with tepadhi, and 
when this phenomenal differentiation took place, tho avyaJetam 
became the Atma of the iodividnal. They have thus altogether 
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lost sight of the iryM. Btartling tanscquenccs followed from 
this doctriEe, Thej thonghtthat there being hEtoneafyaiiam, 
one sonl, op one spirit, that existed, in every upadhi, appearing dif- 
ferentiated, though not differentiated in reality, if somehow wa 
conld control the action of vpadAi, and destroy the maya it had 
created, the resnlt would bo the rompleto extinction of man’s 
self and ft finaWayam in this arynitfam, J*iTratrnAnja7n. It is 
thisdoctrino that has spoilt tho Adwaitiphilo«ophy of this country, 
that has brought the Bnddhism of Ceylon, Bcrmah and China to 
its present deplorable condition, and l&I so many Vedaotio 
writers to say that Ifirrana was in mlity a condition of perfect 
layan or onnlhilation. 

If those who say tliat Kirrana is annihilation are right, then, 
ao far as the indiTidcality of tho soul is concerned, it is comp- 
letely annihilated, and what exists nliimately b not the son!, or 
tho indiridnal however pnrified or exalted, but the eoo Fari- 
IraKmcm,, which has alt along leenexbtiog, and that Para- 
JraAmam itself b a sort of unknowable essence which has no 
idea of self, nor even an inditidaal existence, but which is tho 
one power, the one mysteiions basis of the whole cosmos. In 
interpreting tho Pranava, the Sankbyas made the ardhamalra 
really mean this Avyaltam and nothing more. In some Upa- 
nishads this ardhamaira is describefi as that which, appearing 
differentiatetl is the soul of man. When this differentation, 
which is mainly duo to the vpodAt, b destroyed, there is a layam 
cfAtmain Parahrahmnm, This b also tho-riew of a consider- 
able nnmbeiof persons in lodb, who called themselves Adwaitb. 
It is also the riow put forward as the correct Vedantic view. It 
was certainly the view of the ancientSankhyan philcsophors.and 
b the view of all thosoBoddhi<ts whoco&stdtr Nirrana to be tho 
layout of tho soul in ParabroAmaa. 



KOTE« O'X TUB BnACAVlD CITA. 


55 


Aflo? roaclijngZ-arana «iw?ra tliere aro two paths, both of 
which lead to JParabrahmam, Karana. tarira, you must know, 
18 an uj}adM ; it is material, that is to say, it is derived from 
jifulaprfltrt’ti, but there is also acting in it, as its light and 
energy the light from the Logos, or Datvipralriii or FoKat. Now, 
asIhaTOsaid, there aro two paths. "When you reach Karana 
tarira you can either confine your'attontion to the upad^f and, 
tracing its genealogy np toSJiuItiprairiti,attivoat Farahrah-mam 
at the nest step, or you may lose sight of the wpadA/, altogether, 
and fix yoni attention solely upon the energy, or light, or Ufe,that 
is working within it. Too may then try to trace its origin, travel- 
ling along the ray till you reach its source, which is the Logci 
and from tho standpoint of Ibo try to reach Parlrahmam. 

Of these two paths a consideraWo number of modern Vedant- 
ists, and all Saokhyas and all Buddhists — except those who oto 
acquainted with tho occult doctrine— have chosen tho one that 
leads io Jlfu?<iprai!:riii', hoping thus to reach ParotraAmom uUi- 
malcly. But in tho view taken by these philosophers tho Logos 
and its light were completely lost sight of. .fltma, in their opi* 
nIoR, is the differentiated appearance of this avgaJelam and 
nothing more. 

2 fow what is the result ? The differentiated oppcaranco ceases 
when tie upodX» ceases to exist, and the thing that existed before 
exists afterwords, and that thing is avgaltam, and beyond it 
there is Parabrahmam. The individuality of man is completely 
annihilated. Further, in such a case it would be simply absurd 
to speak of Avatars, for they would then bo impossible and out 
of the question. How is it pwsiblc for Mahatmas, or adepts, to 
he)p sjaoHsi io any possiWe way when once they have reached 
this stage ? The Cingalese Buddhists have pushed this doctrine 
to its logical conclusion. According to them Bnddha is ex- 
tinguished, and every man who follows his doctriuo u ill even- 
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tualU-losf llio intlivitlnalUyofliis ;ilierofor(5 they Aoy 

that tho Tihchin* are entirely mistaken in thinkinf» that Buddha 
Ins been ovcrsliaJowing, or can overshadow any mortals ; since 
the time lie reached Paraoirvana the sou! of the man who was 
called Euddfia has lost its indmdoah'fy. JTow f say tint 
Krishna protests against the doctrine which leads to such con- 
sequences. 

He says (^•ersc 24) that sncdi a view is wrong, and that thoso 
who hold it do not nndcrstind Ids real position ns the Loiioi or 
Verhuvi. Jloreover he tells ns tho reason why he ig tlius lost 
sight of. He says it U $0 because he is ahrays veiled by bis 
yo.'ja mnya. This yoga maya is bis light. It is supposed that 
this light clone is visible, the cenlio from which it radiates 
remaining always invisible. 

As may mturally be espectod lids light is nlnnys 9c*n m'xed 
up, or in conjnnction, with- the Ecnanalions of ifulaprakrlti. 

Henco Sankhyas base considered it to be an aspect of, or an 
Kmanation Iroin Muhiprtthiu'. Avyaltam was m their onmion 
the source, net only of matter, but of force aUo. 

But .according to Krishna this light is not to bo traced to 
nryo/.tem, but to a diGi*rcnt son.*co altogether, which source is 
hinisolf. But, as this son-cc is altogether «r»^KT and mvsterious 
and cannot be easily detected, it was supposed by {hc«e pbilo^ 
Fophers t1i.it there was nothing moro in nml behind this Ji^ht 
except their avyhnlam its basis. But this light is the veil of 
Iho L<go$ in the seu«e that the Shefcinah of tho Kulih.-iiists is ' 
supposed to le the veil of Adouai. Verily it is the Holv Ghost 
th.-it Fwms to form the flesh and blood of tho divine Christ. 
If the Logot were to manifest itself, even to the highest spiritual 
perception of a huiiiaa being, it would only Ic iillg do so 
ciothol in this light which forms its body. See whit Sankara- 
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dwtya Says in W 3 Soimdnryatilwri. ^dtJrfssIr.g the JJght ho 
says : — “Vou are the bcwly of Sambhu.” This Hglit is, as it were, 
a clouk^ or a mask, wUIj ’wlnch the Loijoi is enabled to m.ako its 
ajij>earance. 

Tlio real centre of the light is not visible even to llio highest 
spiritnal porcepkion of man. It is this truth wlucli is briefly 
expressed in that priceless little book “Light on the Pntli,” 
when it "ays (rale 12) . — “ It Is beyond you ; bccatiso svheti 
you reach it you Iiavo lost yonrscif. It is unattainable because 
it for over recedes. Yon will enter the light, but yon will 
never touch the flame.” 

You will bexsr in mind the distinction that Krishna drans 
l)etween tlio unfortun.ate doctrine of the Sx-inkbyas nntl others, 
and • the triio theory which be is endeavouring to inculcate, 
because it loads to important consenoences. E\on now I may 
fny th.at ninety per cent, of the' Vedanlic writers hold the view 
which Krishna is trying to combat. 

Turn now to cliaptcr riii, and examine the iticaning of verses 
5 to 1(1. 

In these passages Krishna lays tlowu two propositions which 
ore of immense importance to humanity. First, lia says that (he 
foul can reach and become finally assimilated with himself. 
Next, he s-ay.*, that when once he is reached there is no more 
i^iinarjamnam, or rebirth, for the man who has succeeded in 
reaching him. 

Against the latter proposition somo objections hare some- 
times been rnised. It is said that if the soul reaches the Lo^oi 
and the spiritu.al individnalUy of the Xeyos is preserved, and 
ye* if the Zor/os has also to overshadow mortals from time to 
time, or have any connection wjth a human, being living on 
earth, theu the statement that a man who reaches the Zegof 
will have no Pu?tarjan7nam is untrue. But tliis objection 
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arises from a mifanJerst'inJing as to tbc nature of tbts tldknt 
with tho Logos. As far as wo know, jndging from our ordinary, 
experience, this indixidoalitr, this senso of Ego, which wo harg 
at present is a kind of ficeiing entity changing from time to 
time. Day after day the difTerent experiences of man nro 
being stored op, and inampterions manner nnited into a 
single individuality. Of course it seems to every man that he 
has a defiaito irdmdualily doting the' course of a particular 
Incarnation, hot the indixidnality of his iTrtmna A?iirjVa 
made np of scxcral indtTidaalities like these. It must not bo 
Imagined that all the experiences that aro connecteil with tlio 
Tarious incarnations and go to constitute their respective 
personalities are to be fonnd in a kind of mechanical jnxtaposU 
tion in the /.'arana t^arird. It is not so. Nature lias a sort of 
machinery by which it is able to reduce all these bundles of 
experiences into a sioglo self. Oreat as is this higher isdivN 
duality of the human mocal, there is an individuality over and 
, above this nod far greater than it is. The Legos Ins an in» 
dividnality of its owB. Whon tho eoul rises to the Logos, all 
that this latter^ lakes from tho eoul is that portion of the soul’s 
Individuality winch is high and spiritual enough to live in the 
incliridnality of tho /x'yos ; just as the A’nrana Sarira m.ahcs 
a choice between tho varioos ciperiencos of a man, and only 
fts^imiialcs such portions (hereof as belong to its own nature, 
(ho Logos, when it unites itself with tho soul of a man, only 
takes from it that which is not repugnant to its nalnrc. 

But now SCO what clwnges take place in tho conselonsness of 
tho human being himself. Tho moment this union takes place, 
the individual at oneo feels that ho is himself the Logos, tho 
monad formed from whoeo light has been going through all 
tlio experiences srhich ho has now addetl to hLs individu.ality 
la fact his o\sn individuality is lost, awl he becomes ‘^ndowed 
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vUh the original imlivlclnalUjr of tlio Lorjos. Fro?nUho f-brwl- 
j^olnt^of tlic Logoi tho ca'o ttan»l<i fhn«>. The L/ogos tliro\v«', 
o«t a kiwi of feeler, as it \fcre, of its owa Ugh*, into various 
organisms. This light %’jbratM along « series of iticnrnations 
nncl ^\l]cnc^e^ it protltices Bpiritual tendeacics, resulting in ex- 
perience thatis cipaUeof beingndded to the hulmduiility of 
the ioyos, tho Lugos assiiailatcs that cxjictiencc. Thvis tho 
iiidivltliiHlitj’ of the m.an becomes tbe irKlii-iditality of tho Xoyai 
and tho human being united to the Xoyos thinks that this is 
.one of the innuinctaWo t-piritu;»l individualitirs that ho has 
nssimilatal and united in himself, that self being coniposcil 
of the caperiences Mhich tlio X<»yo# has acciiimilatoij, j)cr- 
hnps from the beginning of time. That individual ^^iIl 
therefore nc\cr return to be born again on c.artlj. Of course if 
the Logos feels that It is bom, whenever naewindiridual makes 
his appearance having its Ugl>t in bim, tlic» tJic individual who 
has become assimilated with the Logos may no doubt be saidjto 
have pM/iur/ir/t/nam. BattheXtv^oj docs not suffer l>ceauso its 
light is never contaminated by the Viitamms of Prokrlii, 
Krishna points out that ho is slinjily 6}i«<fmAfAa, a. witness, 
not iTcrsonally interestoil in tho result nt all, oxcopt when a 
cerfain amount of spirituality i« gcocrateil and the ^[ahatuia is 
sufficiently purified to a'rimilato his soul with the Logos, 
Up to that time he says, “I have no iwnonal concern, bocanse 
I simply watch as a disinterested witness. Because my light 
appears In different organisms, I do not therefore suffer tim 
i>ains and sorrons that a man may b.iv e to boar. My sfdritual 
nature is in. no way contaminated by tbc appearance of luv light 
in wirioiis Organisms.” One iiiigbt jnst as nell s.iy that tlio 
sun 33 (IcGlcd or rcnderal impure, Wauso light shines in 
impure place-. In like manner it c.umot be true to -ay tint 
the Lo^os -iiiTcrs. 'fhcieforoit « not the real self th.it feci-i 
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plpASBrc or pain, and when a man R«s5jnilatcs his soul with Ihe 
Logos, he no longer suffers either the pains or pleasures of 
Imman life. 

Again when I speak of the light of the Logos permeating this 
cosmos and adbrating in various toC3mation«, it does not neceS- 
farily follow that n being who lias gone to the Logos is incarnat- 
ed again. He has then a well defined spiritual individuality of 
hi« own, and though the Logos is Z^stcara, and its light is the 
ChftUangam of the universe, and though the Ijogos from tiino 
to time assimilates with its own spiritual nature the purified 
souls of various llahafmas, and also overshadows certain indivi- 
duals, still the Logos itself never suffers and has nothing like 
J’lniaijaMUtam in the proper sense of the word ; and n man 
a\ho is absorbed into it becomes an immortal, spiritual Itelng, a 
real iTnt’oro in the cosmos, never to bo reborn, and never ugaia 
to bo subject to the pains and pleasnro of human life. 

It is only in this seoso that yon have to understand immorta- 
lity. If tiofortunately immortality b understood in the senso 
in which it is cxpLainetl by the modern Volantic writers and by 
the Cingalese Badilhists, it docs not .appe.ar to lx? a very desir- 
able object for nwn’s aspiratious. If it be true, as the^o tcacli, 
that tho inilivklujvlity of roan, ioMcad of being ennobled and 
preserved and dcveloixal into a spiritual j'owcr, is dcstrojinl and 
nuuiliilated, tiicn the word immortality becomes u meaningless 
term. 

I think I lave the complete authority of Krivhiia for Myin ' 
tlut this theory is correct, and thb I In-licve to be, though all 
may not .agree with mo on this itoint, a correct statement of tho 
(loettinc of Bauknracharya nod Buddha. 

Turn now to rh-iiik-r ix, verso 11 : — 

“Tlifl (lelurtwl. Bit tiiowmsmy niptvme lutjrr, luc, tlic Lonl 

{i,'.(;-ur«) of sll '•liradmcIIuiKinB bmutn Wy.“ 
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Hfirc Krishna calls Kimself the real Hswra. Again in 
verse l.S ! — • , . . 

'‘ThcMaTiatmas<lawtc<l toZ>»/ry>rw2T<7i, sndknowmsrmcftstlieiRipcriili- 
fiWo cau«o of ftll bcinf*, worship me witU theit minds concentwted on me.” 

Hero he refers to DaivipTakrifi, between which and ^ful^rJ}ra' 
7'n'ft he draws a clc.ar distinction- By soino liowo^er this 
/)aivtprakr{ti is lookc<I uj>on as a thing to Ijo shunned, a force 
that innst ha contiollcd. It is on tUo otUar hand a henaGcent 
energy, hy taking aejN-antago of \y1iicIi & man may teach its 
centre and its eourco. 

See verso 18 of the same clwptcr .* — 

•"I*m thorcfiigCi the protector, the I.ord, the witness, the abode, the 
siielter, the friend, the source, the destruction, the place, the receptable, the 
impetiahahlo seed." . 

AH these epithets applieil by Krishna to himself, show that 
ho is speaking of him^lt' in the samo manner as Christ spoke of 
h'[m»elf, or ns every great teacher, wlio was suppo'ed to liavs 
represented the Logoi for the t5n)o being on tJijs planet, spoko 
of himiolf. 

Another very significant passage is verse of the samo 
chapter 

“ I take interest in the welfare of those men, who worship me, and think 
of me alone, with their attention nlwajs fixeil on me." 

I have told yon that in the generality of cases Krishna, or 
the Logos, would simply bo a disinterested witness, tvatching 
tlie career of the human monad, and not concerning itself with 
its inlorests. But, in cases -where real spiritual progress is made, 
tho -wa-v is prpparsd far a final connection with the Logos. It 
coramcnccs in this' manner: the begins to take a greater 
interest in the welfare of the individasi, and becomes his light 
find Jiis guide, and -wafebes over him, and protects Jdm. TJiis 
is tho way in wljicii the approach of the Lr^os to the human 
soul commences. This interest increases more and more, tilt, 
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when tiie man rc.iclif^ <lie highest spiritual duvclopmcjit, tlio 
Ijogos enter? into him, and tlu-n, in?teail of finding vslthln 
iiim5c'lf merely the reflection of the he finJi the 

Then fhc’ final union taies plice, .after ^shicli ther* i? no 
more incarnatit*!! for the ni.an. It is only in such a ca-^j tint 
the Logos becomes more flnn a disintcce^fed spect.ttor. 

I inhst here call yonr attention to "verse 2y and the following 
a er.*e3 at Uio end of this ch.tptcr { — 

" I am the same to all Wm;r<, I hire neither fricod nor foe ; those nlio 
worship Me wlh hn are in Me, *n.! I stn la them. 

“Even if he whose e*>odnet is wieks<l wor-UjHMe slone, ho is to he 
Tfgirdesl M » food man, fw: he is wurhin" in the tight direction. 

“0 ?on ef Knnti, he #iv>n beewres* airtneas penoa, and obtains eternal 
pe.tee ; rest assuroi that nxy wor-hipper does not pe nsh. , 

"Tbo«e who are bora m sin oad are deeowd {•> Sfe, whether women, or 
VsUhyas, or Sudras, naeb toy Kipreiue ol>ode. , 

“ How tiinch Djoro Is'dy Crthnuns and «tevoIe>i Rajardii*, haWng conio 
Into tills tMO«ient and uii>eral le world, worship me i 
“ nv thy mind on tne, worship me, 1>ow down to me : those who ile]«.'iiil 
on me, and ate devDttd tome, re.wh we." 

Here Krishna altowe, bj- tlietwo pcxspisitions that ho U laying 
down, thit ho i-* e|>eaking from a thon)«ghlv cosmopolitan efand- 
poiiit. He *ay*,“ ^ooneismy friend; nj ono i< tiiy enemy.” 
Ifo has oirca ly {winfeJ ont the f*cst way of gaining fiis fricuJ- 
sliip. Ilf does not .asenme th.at any p.articu!.ar man is his enemy 
or hi« friond. IVcknoar th.it, even in the case of ndshrisas, 
'L*rahlil.» l-ocximu the grcahr»t fJtiyjvutha*. Krislm.i is 
tliormiglily im]wrliil tit dmling with nunkiod and in his spiri- 
iu.il u'iiii'tratioh. He sajas itdoeesot matter in the least to him 
'%vh.it kind of iiatiiUfK/i a miu may ha\c, what kind of ritaal or 
formal i of filliv ho profes-cs ; and he further say.<, th.it lie does 
tot make liny distinction bctncca Stulras and ilra/iiiiuii?, 
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lakes no ncoonnt of tho faOt that tbls man is a Braliraan and 
that ono a Biuldhist or a Pa»co ; bnt lio says that in his cvm 
all mankind sfand on iKe same level, that •nhat diilingut‘hes 
ono from another is spiritual light and life. ' 

“He Is svlio i-i sensilile cnaugli amongst men lo knovr me, the Unljora Lord 
cf tli6 world who has no bc’inniiy, is freed from *11 sin*.” 

Kow turn to the 3rd sewo oflliencstclLaptcr (chapfer X) r-^ 
Here ho calls himself llie unborn : lie had no beginning : liu 
is tho TJsirara of the cosmos. It most not bo supposed tliat the 
Logos perishes or is destroyed even at tho Hnio of cosmicj’ra/iiyfl. 
Of course it is open to ijoeslion whether tlicre is such a thing as 
cosmic prnlaya. ^Vo can very well conceive a solar pralui/a as 
probable, sve can also conceive that there may l>e a time when 
activity ceases throughout (he whole cosmos, but there is some 
difliculty in arguing by analogy from a definite and liinilcJ 
system lo an indefinito and infinite one. At oiiy rate, among 
occnltists there is a hetief that there will to such a cosmic jvet- 
laj/a, thongh it may not lake place for a number of j ears that it 
is iin{)ossiblo forns oven to iinagioc. But even tliough ibero 
may I« a cosmic ymliiya llio Logos will not ]*rish even when it 
takes place ; otherwise at tho recommencement of cosmic acti- 
vity, tlie Boj/o# will Live to lie l»orn again, as tho jirosent Itogos 
came into csistcnce at the time when the present cosmic evolu- 
tion ccmmeEccd. In such a case, Krishna cinnot c.ill himself 
q/<i (imhom) ; ho can only say IhUof liini«clf, if the iiyes does 
not I'erlsh at thn tinio of cosmic 2‘hilaga, but Elec]>3 in thebnsoin 
orPuratTn^iiuani, and sbirts into wahcfulucss w heu tho nest day 
of cosmic activ ity commences, 

I have alrwtdy said in siicaking of Uiis Logos, that it was quite 
possible that it was the Logos that appearfd in tho shapn of tho 
fir-t Dliyau Chohan, or planetary Spirit, when the evolution of 
man v\as recommeuwd after tho last period of inactivity on thb 
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gpcalc of four? Wenrc now in tie seventh .l/iinirfln/jrd — lliat 
of 'Wnas\'.'iin. If ho h ejxukiDg of the past Manns, ho oiisht 
to sjH-ak of sis, hut Itoonly mentions fonr. In sonic coniinenlorics 
an attempt has heen niaJe to intcqirct this in a jieculiar manner. 

Tho word “ Chatnaralu” is sop.iralwl from the n'ord “Man- 
av.dia”and is made to refer to Sanaka, Sanand.ma, S,uiatkutnara 
nnd Sanatsnjatn, who wero also included among tho mind-horn 
sons of I’rajapati. 

But this interpretation will lead to a most ahstird conclusion, 
anil make tho soulence contnulict iUcIf. The persons alludctl to 
in the test haw a qnalif)ing claii<c in the sentence. It is well 
known that Punaka and the other three refused to crciife, though 
the other fons had eon«cnte<l to do so ; thereforp, in spe-aking of 
Ilio«0 persons from whom humamty has sprnng into evisteneo, 
it would bo absurd to jnoludo these four also in tho -list. The 
passage ninstliC inlorprcfed without splitting the compound into 
two noun*. Tho nomlier of Manns will be then four, nnd tho 
Btiitemcnt would contradict the rnranic nwennt, .though it 
sioulJ ha in lurmonv with tho occult theorr, Yon will reeol- 
Icct that 3Ir. Sinnet has stated th.it wo are now in tlin fifth root 
race. T-udi root race is ronsidoretl ns the tunthathi of a parti- 
cular Manu. iJsow the fourth root taco has jia«»eil, or in other 
words there have been fonr past Manus. Them is nnother ^loint 
to l>o con«l‘loril in connection with this subject. It is sla(e<! in 
Manusniriti that the first ^fanu (Swajal-luna) rre.ited seven 
Jlann*! Tlii* seems to Ik* the total number of M.atins according 
to thi* Siiirili. It is not alleged tliat there wa*, or would bo 
another b-iteh of Manns create*!, or .'to bo created at some other 
time. 
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is epcaking from the standpoint of the Logoi in the shstracfc, 
and not from that of any parlicnlar Logot. The description of 
this vibhutl conveys to oar minds nn important lesson. All 
that is good and great, snhlime and nohle in this phenomenal 
•universe, or even in the other lokat, proceeds from the Logoi, 
and is in some way or other the manifestation of its wisdom' and 
power and vibhvlli and all that tends to spirittul degradation 
and to objective physical life 'emanates from pralriit. In fact 
there ate two contending forces in thecosmos. The one is this 
prahrid whoso genealogy we have already traced. The other is 
the Baivipral-riti, tho light that comes down, reflection after 
reflection, to the plane of the lowest organisms. In all those 
religions in which the fight between the good and tho tad im- 
poL'cs of this cosmos is spohen of, (he rral rfferepeo is always 
to this light, which is constantly nttempling to raise men from 
the lowat level to the highest plane of spiritnal life, and that 
ether force, which las its place in PralrW, and is constantly 
leading the spirit into material esistenco. This conception 
seems to he the fonodation of all those wars in heaven, and of 
, fill the fighting between goal and bad principles in the cormos, 
whidi we meet with in so many religious systems of philosophy. 
Krishna points out tltil e^e^Tthing that is considered groat or 
good or noble should bo considered as having is it his energy, 
wisdom and light. ■ This is certainly true, because the Logoi is 
tho one source of energy, wisdom and spiritnal enlightenment. 
IVhen yon rttalise what an important fdace this energy that 
emanates from tlie Logog plays in the evolution of the wholo 
cosmos, and examine its powers with reference to the spiritual 
calighfcomeal which it is capable of gcacraling, yon will see 
that this description of his v&huti is by no means an exaggerated 
account of Krishna’s importance in the cosmos. 

Tnra next to chapter xj. 
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In Cliapler XII, to -which I shall have to refer again in another 
connection, I have to ask* joor attention to the passages with 
Mhieh it commences. Tbero Krishna points out the distinction 
between raetiitatiog and concentrating one’s attention npon the 
of the Sankhyas aiul fixing the mind and relying upon 

the Logos. 

I have already shown in what important respects theSankbya 
philosophy differed from the Vedantic sj-stem of Krishna. Krishna 
has stated in various places, that their .^It-yaltani was different 
from ids Farabrahmam — that he was by no means to bo con- 
sidereda manUestaiion of that Aryaiijm — and now he tells 
Arjuna in this chapter that those who try to follow tho Sankhya 
philosophy and endeavoar to reach that ^ryal-tan by tlieir own 
methods, are placed lu a far more difficult position than those 
whose object is to search for and find out the Logos. 

'lliis must naturally be so, and for (Lb re-nson. Thu Avyakfam 
is nothing more than ifu/apralnti. The Sankhyas thought 
that'thoir AiyaUam was the basis of tho differentiated FralTati 
■with all its ^iwias, this differentiated fratroti being represented 
by the three principles intowhicbl Lave divided the solar system. 
In case you follow the Sankbyan doctrine, you haie to rise from 
Upeuifti to Upadhi in gradual succession, and when you try to 
ilso from tho last Upadhi to their Avpaham, there is nnfortu. 
natcly no connection that b likely to enable your consciousness 
to bridge the interval. If (be Sankhyan system of philosophy 
is tho true one, your aim will be to trace Uj>ad/ix to its source, 
but not consciousness to its Bonree. Tho consciousness mani- 
fested in every Ujpa/IM is traceable to the Logos and not to the 
of the Saakhyas. It is very much easier for a 
man to follow his own consciousness farther and farther into tho 
depths of his own inmost nature, and uliimafely reach its sourco 
— the loyoj-^jthan to try to follow Upadhi to its source in thu 



71 


» r .1 TOK BBiQlVlH OlTi. 

S0TE3 OB TO*’ ” . 

- - ■ 

ha«to.UetoB.iM Wgta. ^ - 

u.hpr.in,i « ».. „,A it uBia y." ™ 

atjeaUt P«“F‘“"’ rjonr ‘“ '‘'ton. » 

T ... Vou cahoot transfer y > -„9 its source from » 

like an in<li5i<l“»''‘)'' '>■ '’ ’L«,„cd peimancntly ra il. 

n-itan!terre<lte'>"'‘P”“ v„ m- to M»'' *'’“ 

AfTo can be transi tWe ^ho tr> w ‘ 

■fftat, t'''"’ *V^TKrhl-n» e>y». ft”* '''!" “'8™ing« 

Santtya '“'j",,.. they -U eo® 

i;,o<7U« »9 ° uHimato dcslin’^^^®®’ tremendous 

l,yfoUonra6'"’P“ ’ .he nUimate S»a'- 
and looking npon h>” " 5 to tWs conned, on : 

Bead Chapter >Uci»tnr»,»a^ ”'‘°' "* 

„ nh. «.kW ..d.r c.att.l, 



72 


^OTUS OX Tns BHAGAVAl) GITA. 


VQdUTmatUktedasdunelianpUetreacltaeftloQe. CattliediiSciiltTOf those 
whofix their miadsoo j^reat. Thepsth towards jlryaWjm ia 

triTelled by embodied sonls uodcr rery great dlficulties.” 

Thi? description refers to the .-liyattam of the Sanktipj. 

InChaplcr'XIII T\ efind the following in thefirst four verses 

“ O soa of Kunti, thli body b railed Jr*irrr/j or rrhieJe). That 

•which knows thb ^Ki\itra') ihe wise call Kihetrajiij (the teal self or Ego). 

“ Know also that I am the Kthetragna in ell Kihetra$ ; the knowledge of 
Si^elrn and Kt^elrag’vi I consider to be real knowledge. 

“Hear me. I shall state to yon brictfy what that ATsS'frtrTi is, whit its 
altribnles are, what qualities it generatee, its touice and tbs reason of its 
tiiitenwi i and farther who that A'sAe/rtijnw is, and what power* he p’tsMSM. 
Eishis have described them ia rarious way*. Different eeeoants of tlicui are 
tobefoundiadifferentTedia; and they are also spokeuof by the Brahma- 
latrts, which are logical and defioite.” 

Here he apeak* of /CifMram and Ksltird^nj. Keheti-am 
mean* nothing more than UforfAi or robjcJe, ani Kthrtroffna m 
I ho £go in ail its forms and nianifesbitioDS. KiJittram springs, 
from this J.tyaittaM or 'Jlifu?a/»ro(nfi. But lie says that ho 
himself Is ATsL’fi-aoua in the «co«o in which every manifested 
Ego is but a reflection of tho Logot, wlino bo himself is tbo real 
form of the Ego, the only true »elf in tho cosmos. He Laics 
care, however, to point out in eevcral places that thongh he is 
KiMragna, he is not subject to AarnwAancfAa’n 5 ho docs not 
create iTurnia, simply because tho self h\anifeste<i in tlie Upadhi 
is not his own true self,' but morely a reflection, which has an 
individual phenomenal nwtence for tbo time being, hut is' 
ultimately dL««ol\eJ in himself. 

In verse 4 (see above) he refers to Brabmasufras for tho 
details of tho three IfpadhU in man, their relation to cacli other 
and the various powers manifested hr tbis*Ego. Ilonco it is in 
that book— the Bmlimasutra* — that •no have to look fora de- 
tailed cx.sruination of lliis Subject. 

Turn now to \-er'c 22 
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Jiappiness possible for man is attained when the homaa »oal 
reaches the Logo). 

JTow turn to Chapter XV, Terse T, ft passage avhich has nn- 
fortunately giren rise to maiij sectarian d1«pntes : — 

“It 5s the CUM Thifh emanates &otn we and whieb is tnniiifested from 
lie be^nning fit func that lecomcs the •frea ii» the ^erWofUrinj beings, 
and attracts Bind and the ether fire aeiisiM nhich hare theif basis in Pra- 

iriH.* 

The proposition herein made it a matter of nece«?.irp infereneo 
almost inevitable from the jiretnises I have la'hl down if what 
consiifDtes the Jiva is the light oi the Leygoa^ which is Chail- 
angarn, and which, hecoroing differentiated, forms the individoal 
Ego in combination sritb the KaranopaJhi, 

I nccfl not now advert to all the controversies to whicli this 
passage has given rL«e. Tbo verse is perhaps snsecptible of 
more than one interpretation/ and the different interpretations 
were necessitated by the different premises vritb which the 
interpreters started. 

Read now verse 8 1 — 

‘ “VTlcnitslord, .Tira (hamao I^), fjuiti one body snd enter* another 
he ranlcs with him the mind and the eensc* as the viad rartics the fn- 
graneeefflow*!* from their sottree." 

Here Krishna refers to that haman individuality wluch re- 
sides in tie A'arana xirtra. ItJsthe humanmonad or Xtimna' 
sanra, that is the ono connecting lint between the various 
incarnations of roan ; when it leaves the boily for Devachan, 
it tikes with it all the germs of conscious existence, the essence 
of tho five Taiivialra), the Jfanaa nnd the ^/idnlaruTTi. Strict- 
ly speaking, in etcrj' stage of conscious existence, there are 
seven elements which are always present, viz., the five senses, 
the mind (also neognised as a sense by ocmeof our pHila'opheis), 
and the Rgo. These arc the bctcr elements that conitantly 
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find it inter ostin^ to refer to ■what is etaleJ, I WlipTe, in one of 
the ten TJpanishad* (Kenopanlsliad) with reference to the 
Jnjstcriou? nppBirance of Stcar^a. 

When Pnmeatti first appeared, Indra wantcil to know what 
it was. He first sent jiffni to enquire what it was that appearel 
in that peenliar form. Then Parofalli asked Affni what 
functions Jie fulfilled or what was his latent capacities, ^-igni 
replied that he could reduce almost c^erjihing to ashes. And 
in order to show that this attribute did not originallj belong to 
Agni but was simply lent to him, Paratalli placed before him a 
little hit of grass and asked him to reduce (h.at to ashes. He 
tried his best, but failed. Payu was nc;it sent; but he a!<o 
failed in a simUar manner. All lids wo* done to show that 
Parorealti, or the light of the Logot, endow sesen the Pantha- 
tasimotras s\ith qualities that did not originally belong to 
Hit^oprakriH. Krishna is tight in saying that he constitutes 
the, real energy of tlie fire and of all those things he has cnit> 
xneratrd. 

Now turn to scrsolC of the same chapter, which has also 
gUen rise to a cooiiderablo number of Interpretations . 

“ These two Pvruihai — the perishable »bi 1 the impcrishsble— cxisl in the 
world. The perUballe is alt the lirbj; heioga, and the impeiithab'e is 
called the KviaMn.” 

The meaning here is clear enough if jon wfill only read it in 
the light of the csplanatioDS already given. Krishna first dirides 
bU existing entities into two classes, those not permanent — 
ZrjAarain — by •which he means the manifested cosmos, and 
Alcsharam, or imperishable, which he calls Kolhaelham, Iho 
undifferentiated Prolriti. He also Uses the same word, in an- 
other passage, in connecUon with the AryoArant of the Santhyas; 
and it i* bnt natural to conclnde that ho hero uses tho same 
word in the same sense. 

In the succeeding sersc he says that these two classes ore 
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. “ At the ipproaeh of day all nuifestattnis tMoe from Aryaktan ; at th* 
approach of night they are ahsorbed into , 

“All these foUectiTO beings, produced again and again, aredUsolred at 
the approach of night, O Partha (Aijnoa), and arc STolred inTolantarily at 
the approach of day." 

Hero Krishna sars that at tlie lime when tlio cosntoa tTalces 
into a conJiiion of acHritr, .all sprirg" from this 

^iryaX-fam ; when the time of Pralrt»//t comes, they go Kick into 
Avyaklam. But le't this .dtyal/ant should ho mistaken for 
FarahrAhmam, he takes caro to point out that there is an enlitj 
which is higher than thi«, which i« also called vlryo/^toni, but 
which is different from the j4ta/rtlf<jni of Uie S.ankhyas and even 
existing anterior to it. It is Parabrahmam in fact. 

' It is not an evolved entity, and it will not perish even at the 
time of cosmic Prah'ja, hecanso it is tho one b.a«i«, not only of 
the whole' cosmos, but even of this dfubipralriti, which 86enaa to 
be the foundation of tho cosmos. 

As regards Dah-iprJ.rH!, I liaro already called yonr attention 
to those pas<.iges in Chapter VII which refer to it. 

Thus the four main principles I hare cmirneratcd, and which 
I de«oril)cd as constituting the four principles of tho icfinito 
cosiiios, are described and explained, precisely in tho m-anocr I 
liave my^£•lf aJopted, in the teachings of this book. 

Krishna docs not go into the lietails of tho four principles 
that exist in the manifested solar system, bocau'O, so far ns tho 
nltimate object of his teaching is concerned, it is not ab«olntely 
nccesoary for him to go into the details of that t|ucs(ion, and ns 
regards Ihc relation of tho tnicrocosmic Upa^hia to Ibo soul and 
their connection with each other, instead of gis ing all tho debaiU 
of the philosophy connected with them, he refers to tho Brahma- 
Butras, in which the cjocstion is fully diysussed. 

Tho so-calied Pni/tAamUAra^am, upon the authority of which 
obr ancient pliilosophers relied, composed t>f lha Bhagavad Gita, 
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ttie «rious practices that aro foUoiroJ. It is impossihle for rae 
now to go into the whole of this argument in detail. In stud/- 
ing this book the last sis chapters should he read first, because 
one of tlie main principles that will have to bo taken into ac- 
connt in dealing with nil the anrioas measures Mi.atha\c been 
recommended, is therein ennmerateil and established ; and our 
conclusions will have to be altered if tho doctrine those sir 
chapters are intended to inculcate is found to be false or nn» 
tenable. Of course, in those sis cfiapfers, tho illustrations aro 
taken, not from matters with which we at the present day are 
familiar, but from matters which, at the time Krishna ga\e this 
discourse, were jierfectly inlolligible to his hearers, and to the 
public of t!ul day, .anJ with which they were thcroagbJy fami- 
liar. So it is possible that in the illustrations he gives we may 
sot be able to find those arguments and those considerations^ 
•which, perhaps, a modern wTiter, trying to support tho same 
conclusions, would present to the mind of tho reader. Notwith- 
stending this, tho sataro of tho argument is the same and tho 
conclusion Is true for all time to come. Illustrations will 
certainly be fortlicoiiung, if necessary, from other departments 
of human knowledge with winch we at the pre«ent day are 
familiar. It does not require any very lengthy argument to 
show, now that tho works of Professor Bain and Herbert Spencer 
have been so widely rea<l, that the human physical organism has 
a great deal to do with the mental structure of man ; and, in 
fact, all niodem psychology is tin'iog to find a foundation for 
itself in physiology and is perhaps even going to extremes In 
this direction. The great French philosopher vrlio originated 
what is called Positivism, would net, in his classification of 
sciences, assign a separate place to psychology. Uq wanted to 
give psychology a subordinate pbee, and include it, as a branch 
subject, under physiology. 
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In the case of even tho a«tral body the same law holds gocd- 
To begin with, there is the aura, which is luaderial in the strict 
sense of tho word, and which composes its I'padhx: BehbJ this 
there is the energj-, which is the basis of that feeling of self that 
even an astral man esperiences. 

Going on still higher, to Kamna Sarira, there again yon find 
this invisible, colonrlcas force acting within its Vpadhi, which 
contains within itself tlie eltaracteristics of (he intlividual Ego. 

Go where yon will, jon will find that Karma and the r/imnwi# 
emanate from JPrakriti ; Upadhi is tho cause of indh'idval exist- 
ence. 

Existence itself, I mean Ihing existence, is however traceahlo 
to this light. .All coRsciouscxisicnreistraceahlo to it, and further- 
more, when spiritual inielHgenco is dcaclopwl, it directly springs 
from it. 

Kow let us assume that tins is the conclusion we arc prepared 
to admit->and I need not enter into tho details of the argnment 
which you will find at length in the last six chapters. Let u.s 
now examine in order the various theories suggested hy different 
philosoidiers. I shall take thenr as they are dealt with in tho 
first six chapters of this book. 

The'first chapter is merely introdnetory. Tho second treats 
of Eankhya Yoga, the third of Karma Yoga, tho fourth of Jnan 
Y'oga, the fifth ofKarmasaDyasn Yoga, and the sixth deals with 
Atnia«.ainyanj3 Yoga. 

These are the theories suggested by other philosophers, and 
in this list Krishna docs not incinde that path of sahation point-* 
cd out by himself, which is set forth in the second group of 
six chapters. I believe that almost all. the various suggestions 
made by dificront pliilosophcrs can be brought under one or the 
other of these headings. jTo complete the list there is the method 
suggested bj’ Krishna him«elf as being of universal .applicability 
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jnam remnins passive, I'Tatrili goes on crealing llie cosmos 
srithout its interference. It is not pos^ibk* to get rid of PraMti 
or its gunavia altogotlier. Yon mar as well tir to rid fire or, 
water of all its properties. Tlin«, Aurnio Ijcing the inevitaWe 
resuh of PralrJl/, and Prakrifi oontinning to exist Jong as 
Tou aro a human being, it is useless to try to get riil of Karma. 
But, they say, yon mnst fry to get rid of tlie effects of Karma 
by rc<tucing yourself to the passlto state of existence in ■^^•hich 
mam. is, remaining simply a disinterested witne-s. IXj 
Karma, not with a desire to do it, but from a sense of iluly— 
because it must be done. Tbo Sanblips s.ay : give up Saii^am, 
that desire to do A'brma, which atone eccins to connect the soul 
with it, and renounce this connection, which alone renders the 
soul respon^ihle for the Karma. 

^Vhat will happen then ? Tliey wy, when you renounce this 
desire, Karma will become wcaher and we,il.cr in its nbSlity to 
affect you, till at last you Brri^e at a condition in wlilch you aro 
not nITt'ctod by A’anJin at all, and that condition is tbo comlition 
ofAfitl/j. You will then l>ecomo s»liat you were originally. 
You yourself are but a dclibiTe nuuifo.'tation of 
and when once this dclusiat! appearance ceases to exist, you be- 
come PunihralniMT/i, 

This is the theory suggested by tbo Sankliyas. Furthermore, 
88 this .dryabtuMi, whidi exists evcrawLerc. — which is eternal, 
nnd catmot be affected by anyiliiiig else — form* the real soul of 
man, to hohl it r(j«jKmiib!e for any Karma, shown in tlio 
chapter before us, to be but a figment of Arjona’s fancy. Self 
cannot hill self. All tliatisdone by the real self i» in reality 
wliat is done by the various fonns of JVabr///. The one sub- 
stratum is immutable and can noer l>o afiVeted by any action 
of Pralri!}. For some inexplicable reason or other the one self 
feemi to bare desceeded from tlie condition of {assivc ciislcnco 
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the remarks I have already mode, the meaning will not he verj 
difficult to reach. 

In this connection there is one point on which I have been 
aske<i to give some exp2iiaatfon. 

Beference is made in this book to tSfarojonomand DahtMnayo^ 
nam or day and night, or light and darkness. These are symbolical 
of the two paths PravrillimargA and XivnUimargd. IVliat he 
calls Vttamyanam is JiTfrif/iniar^o, represented as day or Jhe 
path of light, the path he recommends, and the other DalsMn- 
aj/onam is Pravriltima» 27 (i, or the way which leads to embodied 
existence in this world. 

Bnt there is one expression in the book that is significant.’ 
Krishna says that those who follow this second path attain to 
C/tnndramosomjyotiand return thence, while those who follow the 
first method reach Brahma. This Chamiramasamjyoti is in 
reality a symbol of devachanic existence T)ie moon shines, 
not by its own light, bat by tbo light derived from tho atrn. 
SinuIirJy the A'uraiia Sarira shines "by the light emanating 
from the Loyot, which is the only real source of light, and not 
by its own inherent light. Tliat which goes to PevorAan or 
iSicavgaTTi is this Karana 5dr»?*a, and this it is lliat returns 
from Devachan, Krishna trios to indicate the nature of the 
Jjoffos by Comparing it to the sun or sometlung that the sun 
syinboliica. 

I may hero draw your attention to one other contingency 
that may happen to man after death ia addition to those I have 
already enumerated. Those wlio have read Mr. Sinnett’a 
“Esoteric IJuddhism” will, perhaps recollect that he talks of 
the terrible fate that nught befal the soul in what bo calls the 
eighth sphere. This has given rise to a considerable amount 
of misunderstanding. The real state of things is that the ' 
A’uraiia .Varira inay, in very extreme circumstances, die, as Jho 
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digested, aa ihongli yon were in the ideal state of pa-^iyity 
aicjed at by the adrooaics of the Sankhyan phiJosopby ; bat 
every one of you is expected to reail and study the subject for 
biraself. Read and gain knowledge, and then uso what yon 
have gained for the beueftt of your own countrymen. 

The philosophy contained in oor old books is valuable, but it 
has been turned into superstition. We have lost almost all our 
knowledge. What we call religion is but the shell of a religion 
that once existed as a living faith. The sublime philosophy of 
Sankaracharya Las assumed quite a hideous form at the present 
day. The philosophy of a goo<l many Adwaitis docs not lead 
to practical conduct. They have examined oil their books, 
and they think with the Southern BodJhists of Ceylon, that 
ATf pane is the NSrvana promised by the Saukhju philosophers, 
and instead of following out their own philosophy to its Iegtti> 
mate coticlcsion, they have introduced by their Pcnchayatano- 
puja and other observances wliat ecems to be a foolish and un- 
necessary eompromiso between the different views of the >*ariou3 
sects that have existed in India. Visishthadwaita philosophy 
has degenerated, and is now little raoro than temple worship, 

• and has not produced any good impression on men’s minds. 
H.'idhwa philosophy has degenerated in the same manner, and 
lias perLapa become more fanatical. For instance, Sankara- 
charya Is represented in their M.animaRjari as a Rakshasa of former 
times. In Iforthern India people generally recite Saptasali 
and many have adopted Salt! worship. Kali is worshipped in 
Calentta more perhaps than any other deity. If you examiae' 
these customs by the light of Krishna's teachings, it must ap- 
pear to you that, instead of having HinJuIsm, wc have assimi- 
lated a whole collection of superstitious beliefs and practices 
which do not hy any means tend to promote the welfare of tho 
Hindu nation, bat demoralize it aod sap its spiritual strength, 
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and Iiavo led to tho jircsent state of things, winch, I hoheTe, is 
not cntirclj due to political degeneration. 

Our Society stands njion an altogether nnsectarnn basis , Tre 
sympathize with every religion, bat not with e^ery abuse that 
Crists under the guise of religion , and while sympathizing 
wth every religion and mahing tho best efforts we can for the 
purpose of recovering the common foundations that underlie all 
religious beliefs, it ought to be tho duty of every one of us 
to try to enlighten our own countrymen on the philosophy of 
religion, and endeavour to lead them back to a purer faith — a 
f utb whidi, no doubt, did exist in former timei, but which now 
U\C9 but in namo or m the pages of forgotten books 


